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huwa alladhi *arsala rastilahu bi-l-huda wa dini-I- -haqqi 
li-yudbhirahu ‘ala-d-dini kullih; wa kafa bi-llahi shahida 
He sent His Messenger with the Guidance and the Din of Truth 


to exalt it over every other din and Allah suffices as a witness. 
(Stratu-l-Fath 48:28) 
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°inna nahnu nazzalna-dh-dhikra wa °inna lahu lahafidhiin 
“Truly, I revealed the Dhikr and surely I will preserve it.” 
(Stratu-l-Hijr 15:9) 


=o ke 


Ps UZ a a 2 L a" : 
Hl pla Mole 3 
°udkhultha bi-salamin dhalika yawmu-kbultid 


Enter it in peace. This is the Day of Timeless Eternity.” 
(Stirah Qaf 50:34) 
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leds: Li boil Weenie Sens 


ma a nuhammadon abaa °ahadin mir-riyalikum 
wa lakin rastila-llahi wa khatama-n-nabiyyina 
wa kana-llahu bi-kulli shay°in “alima 
Muhammad is not the father of any of your men, 
but the Messenger of Allah and the Final Seal of the Prophets. 


Allah has knowledge of all things. 
(Stratu-l-°Ahzab 33:40) 


Prophets are superior to ordinary human beings by virtue of divine 
inspiration and assistance (ta’yid). Each prophet belongs to the 
same essence, but they succeed one another in the universal process 
of seven major cycles of Revelation, expected to lead to an ultimate 
unveiling and liberation with the full manifestation of the essence in 
the person of the mysterious seventh figure of the g@’im (lal!) x. 


am 
sot nw 


Our talk today, the last of six, is on the final figure in the hexam- 
eron of the Resolute Prophets (’alii-l-‘azm/s3-4! 3451) 22, who is the 
Prophet Muhammad #%, the Seal of the Prophets 24, after whom 
there is no Prophet and no Revelation, as the Qa’im is not a Prophet 
x as such but, rather, the explainer of all prophecy, the one who 
clarifies the Truth concerning all that has been revealed in the past. 
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Prophecy is a mystery (sirr/,—-+) because it is from Allah 3%, so no 
one can grasp it by mere discourse. If it were open to all, then it 
would indeeed be accessible to all, as discourse is an outer (ex- 
oteric/,_»4) matter granted to all human beings. But not everyone 
can grasp or understand prophecy. Esoteric (batini/_+b4) matters al- 
ways prevail and more powerful than exoteric matters, which is why 
prophethood in the end always prevails over mere discourse. 
Prophethood prevails because it is unique and without equal in time 
or space, whereas discourse takes place between equals. The one 
endowed by Allah 3& with Prophethood is totally confident in the 
Authority of the Message that comes to him, and he knows without 
a doubt that it does not reach anyone else other than himself so, that 
there can be no dispute between him and any other. 

The professionals of discourse, exoteric scholars (PhD’s, professors 
doctors etc), lawyers (fugaha’) and the pious law clerks (‘ulema) 
are many in the world and there is much contradiction and dispute 
due to their number. One group seek to approach the prophets to 
dispute and argue with them, while others are simply incapacitated 
due to the inimitable quality of the prophetic message; those who 
think themselves the equal of a prophet can never prevail against 
him because the prophetic message is more that mere speech (nutq). 
Indeed one of the strongest arguments for the prophetic message 
prevailing over discourse, ruling and legal decisions is that the very 
people who claim to be “professionals” in the end always refer back 
to earlier prophetic messages, because there is no share of that pro- 
phethood and Divine law within themselves. The prophetic message 
always prevails by virtue of its own root and even when the pre- 
tenders try to make use of the root it comes to nothing, for they real- 
ly know nothing of the Truth and their arguments bring them no- 
thing as, for instance, the doctors of law who argued with ‘Isa x in 
the temple, or the magicians who sought to undo Musa 3%, or the 
makers of idols who sought to refute Ibrahim 3. As Allah aw says: 


Eile Ges Se oll Soy dhs wash cp a-lsdllss 
huwa alladhi -arsala rastilahu bi-l-huda wa dini-l-haqqi 
li-yudbhirahu ‘ala-d-dini kullih; wa kafa bi-llahi shahida 

He sent His Messenger with the Guidance and the Din of Truth 
to exalt it over every other din and Allah suffices as a witness. 
(Stratu-l-Fath 48:28) 
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Furthermore, prophets 2¢% are members of a single body stretched 
out in time and space and there is a continuity and affinity betwen 
them, especially those who succeed one another. Both have Truth 
by virtue of their spiritual essence being one and the same, for “the 
rank of the preceding prophetic messenger is like the stage of poten- 
tialty, and the rank of the succeeding prophetic messenger is like the 
stage of actuality; and nothing even comes to the stage of actuality 
unless it has been at the stage of potentiality. Therefore it is neces- 
sary for that prophetic messenger who come next, since he is at the 
stage of actuality, to confirm the truthfulness of the one who is at 
the stage of potentiality.” 
Think here of the Prophet Muhammad 4% and reflect that his prede- 
cessor, ‘Isa * is mentioned twenty-five times in the Qur’an and he 
&& himself, is mentioned only four times, and we only know of the 
existence of al-Mahdi »@ though numerous hadith of the Prophet 2%. 
As in al-Mustadrik’, where Abii Sa‘id al-Kbudri reported the Mes- 
senger #& said: “At the end of the time of my ’wmmah, the Mahdi 
will appear. Allah will grant him rain, the earth will bring forth its 
fruits, he will give a lot of money, cattle will increase and the 
ummah will become great. He will rule for seven or eight years.” 
Thus, if the previous prophetic messenger does not announce the 
subsequent prophetic messenger — that is the one whose coming 
forth is bound to occur — this predecessor will have given evidence 
of his own knowledge and noble rank, having been informed of that 
Mystery which Allah 3% conferred and revealed only to His pro- 
phets 2¢2; moreover he will have been freed of envy, which is the 
very antithesis of his pure and exalted station. 
Think here of ‘Isa x@ foretelling the coming of the “Paraclete” 
(TapaKAntos) Muhammad % the promised ‘Comforter’ not for one 
nation but for all, in John 14:26: 
“But the Comforter, the Paraclete, whom the Father will send in my 
name shall teach you all things, and bring all things to your remem- 
brance, whatsoever I have said unto you.” 


1. This is from Kashf al-Mahjub of as-Sijistani to whom I am deeply indebted 
for much of my understanding of this subject. 
2. Mustadrak al-Hakim, 4: 557-558; this is a hadith whose isnad is sahih. 
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The possessor of prophethood contemplates within himself things of 
such magnitude and power as cannot be described. If Allah 3% does 
not guard him from pride he might fall into the trap of his own emi- 
nence in Reality (haqigah), so Allah 3% makes him aware of the 
coming of one after him — and moreover, of those glories that exist 
for him in the treasure house of Allah 3%, those shining lights of the 
spiritual domain (malakiit/sS). So He 3& causes his servants to be 
aware of their own modesty and submission (’islam) by announcing 
the noble rank and glory of those who shall come after them. 
Allah 3% made it necessary for Himself to take care of His proof 
and to send His Prophets 2¢& not to privilege any one Prophet x in 
particular for the reason is that time does not remain unchanged but 
rather it rotates and causes people to change according to the motion 
of the stars in the skies and the fact that in their rotation they travel 
through the signs of the zodiac and the degrees of the heavenly 
spheres. In sending prophets Allah 3% has no purpose other than the 
benefit of humans. He 3% does so for the sake of what will be best 
for the human beings of that period of time so that they will have 
some understanding and knowledge of this world and the next. 
What we have stated is true, for time does not remain unchanged, 
and it follows that the peiods of authority or ascendency must vary 
just like time. Given that the world is rotating and the moral and 
ethical norms of the people in this changing world turn in various 
ways, it follows that there must be a prophet for each time specif- 
ically since each time is different and it is not possible in different 
times to have one and the same prophet. If one and the same 
prophet would manage all the periods of time he would be unable to 
lead the affairs of everybody to their fulfillment and could not take 
care of all. It is for this reason that the proof of Allah 3% has not 
established His Rule and Revelation with one prophet alone. 
Had Allah 3% sent no more than one prophet it would be incon- 
ceivable that this one prophet alone would have come up with all 
the religious laws, nor would he have realized all the spiritual 
realities that are deposited within them, nor would he have grasped 
the meanings made accessible through the books that came from the 
tongues of subsequent prophets. For that which was allotted to the 
prior prophets is only a little of the lights from the spiritual domain 
of Allah 3% and of those times, books, and laws of the later pro- 
phets who are privileged to find the way into the spiritual domain. 
—4- 
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The word of Allah g& is the proof (hujjah) of Allah ge for the 
servants of Allah 3%. If this were not so this would amount to inval- 
idation of the proof of Allah sy, and Allah 3% does not invalidate 
His own proof rather He 3& keeps His 3& own proof (i.e. the partic- 
ular Prophet x of his time) valid and manifest so as to eliminate the 
invalid (batil) and thus it has been verified that the proof of the law 
is not established by one prophet alone. 
On the other hand, had Allah 3% not brought forth prophets and had 
He 3& postponed revelation until the Seal of the Prophets 2¢% mani- 
fested and come forth and would have graced that time with the 
clearly spoken Qur°an and the law of the true religion (shari‘atu-l- 
hanifi). the people of the earlier periods would have been at a great 
loss for lack of the proof of Allah 3% and Allah 3% would have thus 
ren-dered invalid His 3% own proof, It is inconceivable for Allah 3%, 
Who is Mercy itself, to render His own proof (the Prophet x of his 
time) invalid over time, leaving the people bereft of guidance and 
hope. Sending prophets was a necessity in order to provide that 
guidance and hope. That this is so verifies that the proof of Allah 
3 is not established with one prophet but by many over time. 
Allah 3 says: as 2 ee 
Aled eS bias sll syol 

°inna rabbakumu-|lahu-|-ladhi 
khalaqa-s-samawati wa-l-°arda fi sittatt ayyamin 

Your Lord is Allah, 


Who created the heavens and the earth in six days 
(Stratu-]-°A ‘raf 7:54) 
and also: 2 


Aiea a bebk IGE sally: 
huwa-l-ladhi khalaqa-s-samawati wa-l-°’arda fi sittati ayyamin 
Who created the heavens and the earth in six days 
(Stratu-l-Hadid 57:54) 
In the the outer (dhahiri) understanding it is days or aeons that are 
referred to, but in the inner or esoteric (bdtini) meaning, Allah 3% is 
referring to that hexameron of the Six Resolute Prophets 2g whom 
we referrred to in the beginning of this exposition (baydn/5). 
“Truly, the likeness of ‘Isa, in the sight of Allah, is as °Adam; He 
created him of dust, then He said unto him “Be”, and he was.” (3:59) 
= 5 
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And when ‘Isa 2 ibn Maryam said, “Children of Israel. I am 
indeed the messenger to you, confirming the Torah that is before 
me, and giving good tidings of a Messenger who shall come after 
me, whose name shall be the praised one.” (61:6) 

And that is Muhammad g&, Seal of the Prophets 22. 

And in this we can envision the entire cycle beginning with °Adam 
through Noh, Ibrahim, Misa, ‘Isa and Muhammad 22. 

Revelation and prophecy is not a flat circle as so many of the new 
agers and universalists would have us think, but rather it is a four 
dimensional spiral in time and space, and hopefully now we can see 
more clearly the reason why this is manifestly true. 

I have spoken and written about this many times before, but with 
the help and insight I have gained from my readings in the Kash al- 
Mahjub of as-Sijistani I have gotten a much clearer understanding 
of the mechanics of the prophetic progression. 

We also know through hadith that Allah 3% sent some 124,000 
messengers (a hyperbolic number meaning many) and, through what 
1S revealed i in 1Qur° an, that Allah 3 sent a messenger to all pgoples. 


5 pig ail EE ek 7 pel eres 1s 


wa li-kulli °ummatin rasilun fa-° idha ja°a rasuluhum 
qudiya baynahum bi-l-qist : wa hum 14 yudhlamitin 


and every community has had a messenger; 
and only after their messenger has appeared 
[and delivered his message] 
is judgment passed on them, in all fairness; 
and never are they wronged. 
(Strah Yunis 10:47) 
We also know that there is a difference between a messenger (rasiil/ 
Jss») meaning one who carries or brings a prophetic message and an 
awakener (nabi/_,4) or prophet who simply calls to Allah sw. 
In the case of °Adam x the message was carried by his singular son 
Seth x» (whose maqam is located outside Lucknow in UP) and 
thence to the whole of the subcontinent (through Shankara and 
those who followed him) in the form of the darsanas on Advaita 
(Vedanta) Hinduism and the proto-Mahavakya (HeTaTh) “sub ek” 
meaning, “All is One”, exactly corresponding to the opening °ayat 
of Stratu-l-°Ikhlas, “qul hu Allahu ahad” —“‘Say: Ht - Allah is One.” 
_~6- 
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With Nuh »& the Book is in the form of the entire Semitic language 
which is carried across the whole mid-east in various forms (Proto- 
Semitic Syriac, Hebrew, Arabic, Amharic, Tigrinya, Ugaritic, Phoe- 
nician, Aramaic, Hebrew, Syriac, Arabic, and South Arabian and 
Ge’ez which all sprang from the tounge of his son Sham (Shem or 
Sam) and are spoken by some 270 million people as a daily lang- 
uage and by many more in the form of sacred languages of Revel- 
ation and liturgy such as the Qur°’an and °Injil and Tanakh and 
others we do not even know of, but which existed and probably 
continue to exist in secret forms thoughout East Africa and the 
Arabian Peninusla including Sham and across the Fertile Crescent 
Mesopotamia, Basra and down into the west coast of Iran. 
Whilst it may seem strange to some to think of a language or a ton- 
gue as a ‘Book’, when you reflect deeply on it, it is not strange at all 
and moreover when you begin to study Semitic language you begin 
to realise why it is the “carrier” of Revelation on the tongues of so 
many prophets and messengers including the 25 named in Qur?an. 
Adam, Idris (Enoch), Nah (Noah), Hud, Salih, Ibrahim (Abraham), 
Isma‘il (Ishmael), Ishaq (Isaac), Lit (Lot), Ya°qub (Jacob), Yusuf 
(Joseph), Shu°’aib (Jethro), Ayyiib, (Job), Misa (Moses), Harun 
(Aaron), Dhu-1-kifl (Ezekiel), Dawtid (David), Sulayman (Soloman), 
“Tias (Elias), al-Yasa° (Elisha), Yunus (Jonah), Zakariyya 
(Zechariah), Yahya (John), ‘Isa (Jesus), Muhammad 32. 
You may ask why it a carrier and the answer will come if you look 
to the unique mathematical structure of the Semitic language. 
For instance, and appropriately enough, word roots are not them- 
selves syllables or words, but instead are isolated sets of consonants 
(usually three, making a so-called triliteral root). Words are 
composed out of roots not so much by adding prefixes or suffixes, 
but rather by filling in the vowels between the root consonants 
(although prefixes and suffixes are often added as well). For 
example, in Arabic, the root meaning of “write” has the form of k-t- 
b (© 4). From this root, words are formed by filling in the vowels, 
e.g. kitab “book”, kutub “books”, katib “writer”, kuttab “writers”, 
kataba “he wrote”, yaktubu “he writes”’. etc. 
As you can see or hear in English, for instance, rather than there 
being a single code (k®t*b*) we have books, writers, libraries etc. 
none of which are cognate or show any relatedness to one another. 
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Moreover each tri-lateral code (k@t#b*) can potentially produce 126 
different words or words in different tenses all containing the single 
root, thus alerting the reader or reciter that the subject is “books” or 
“writing” or the storage place of books” or even, today, machines 
that write books such as a typewriter (°aktaba-l-katib/ 31S!) —S)), 
The benefit and advantage of such a system is immediately clear in 
that a reader need know only a certain root and the system by which 
words are formed to know what is being spoken or refered to. 


Wheras, for instance, written Mandarin requires of an erudite reader 
the knowledge of five to seven thousand different pictographs to 
reach functional literacy, one thosand plus roots (or less) will give 
the Semitic reader a similar degree of fluency and functionality. 
Paradigm of a regular Classical Arabic verb: 
Form I (k@t@b2) meaning he wrote (yaktubu) 


Present 


Past 
Indicative 


Singular 
1st katab-tu = SS ’a-ktub-eu USI 
masculine katab-ta oS ta-ktub-u 
2nd 


masculine katab-a SS ya-ktub-u 


feminine katab-ti oiS ta-ktub-Tna | GcS 
3rd Rises 
eas 


feminine katab-at <8 ta-ktub-u 
Dual 


it 2 Sees +s. 
and er? katab-tuma CE ta-ktub-ani | UX 
& feminine ts 


masculine katab-a GS yarktub-Ani 3 
es feminine katab-ata GS ta-ktub-Ani 5G 
Plural 
1st katab-na ss G&SS_—séna-ktub-u 


masculine katab-tum 3S ta-ktub-iina 
2nd 


bE & 


feminine katab-tunna (73S ta-ktub-na 


masculine katab-i \s88 | ya-ktub-Gina Gc 
3rd 
feminine katab-na = 35S_—sya-ktub-na |35% 
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ae en Ae 
ans lee? A Nica gla 
*inna hadha lafi-s-suhufi-l-°tla ¢ suhufi ibrahima wa miisa 

Truly, this is in the previous scrolls, the scrolls of Ibrahim and Musa 

(Suratu-1°A ‘la 87:19) 
Here Allah 3% refers to the Scrolls of Ibrahim x, which most 
Muslim scholars are generally agreed upon no longer survive, and 
so this is a reference to what is to us is a lost body of scripture. 
Scrolls of Ibrahim x are understood by Muslims to refer to certain 
revelations Ibrahim x received, which he would have then trans- 
mitted in writing. The exact contents of the revelation are not de- 
scribed in the Qur’an by Allah 3% but there are many speculations 
regarding them, not the least being their putative later-day trans- 
lation by Joseph Smith. Certain assumptions have been made 
regarding them including that these writings were the teachings 
delivered by Ibrahim x to the people of Mesopotamia in order to 
revise and correct the polytheistic teachings in the land of his birth. 
However Allah 3 says regarding all of this: 


ZENE N 4p USUI ala, gap lel uh 
Deltas 


qul rabbi °a‘amu bi‘iddatihim ma ya*lamuhum °111a qalilun 
fala tumari fihim °1114 mira°an dhahiran 
wa 1a tastafti fihim miflhum ahada 
So do not argue about them except with an obvious argument and 
do not inquire about them from anyone [among the storytellers]. 
(Suratu-l-Kahf 18:22) 

The reason being that Allah 3% is declaring He Himself has related 
what needs to be verified in another ° aes es Suratu-l-Kahf. 


ey tba 


nahnu naqussu “alayka ae ane 
“It is We who relate to you, [O Muhammad], their story in truth.” 
(Suratu-l-Kahf 18:13) 
Therefore relating to any ascription of the Scrolls of °Ibrahim (or 
other issues) from the People of the Book or seeking their under- 
standing of the issue is not required nor recommended for Muslims. 
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The Prophet # did say to °Abi Dharr g& (~ 4+! 53 s~/) when he 
asked him about the scrolls of Ibrahim 3, “They were all proverbs. 
There was in them, “The intelligent man, as long as his intelligence 
has not been overcome, must have insight into his epoch, occupy 
himself with his affair and guard his tongue, and whoever reckons 
his speech to be a part of his action will not be about to speak 
except on what concerns him.’””’ 

Then going on to the Scrolls of Misa x °Abu Dharr ¢ asked 

“By my father and mother [may you be ransomed], what was there 
in the scrolls of Miisa x?” He said, “They were all admonitions. In 
them there was: ‘How astonishing is one who is sure of the Fire, 
how can he laugh? How astonishing is one who is sure of death, 
how can he rejoice? How astonishing is one who sees the world and 
its overturning its people, how can he be at ease in it? How 
astonishing is one who is certain of the decree and then becomes 
angry! And how astonishing is one who is sure of the reckoning and 


4??? 


does not act! 
I said, “By my father and mother [may you be ransomed], does 
anything remain from that which was in their scrolls?” He said, 
“Indeed whoever purifies himself shall achieve success, 
And remembers the Name of his Lord and prays. 
No! You prefer the life of this world; 
Although the Hereafter is better and more lasting. 
Verily! This is in the former Scriptures. 
The Scriptures of °Ibrahim and Musa.’” 
(Stratu-l°A‘la 87:14-19) 
I said, “By my father and mother [may you be ransomed], advise 
me.” He said,“I advise you to have tagwa (consciousness) of Allah 
3, for it is the head of all of your affair.” 
I said, “Increase me!” He said, “You must recite (tilawah/ss)\—4) the 
Qur°’an and remember Allah 3% a great deal, because He remembers 
you in Heaven.” 
I said, “Increase me!” He said, “You must wage jihad, for it is the 
monasticism of believers.” 
I said, “Increase me!” He said, “You must take to silence, because it 
will repel the shaytan from you and it will be a help to you in the 
matter of your din.” 
I said, “Increase me!” He said, “Tell the truth even if it is bitter.” 
—~10-— 
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On the other hand the Prophet g& also said, “the Scripture of Misa 
is the Torah and only Allah 3% knows about the Scripture of 
Abraham.” (Tanwir al-Migbas min Tafsir Ibn ?Abbas)° 

omotkone 
What then exactly is the Torah? 
This is a very difficult question to answer and one has to start out by 
asking, “Which Torah?” The one that existed before the time of the 
destruction of the First Temple; or after the Babylonian captivity 
when the People of the Book, the Muslims of their time, had been 
without the scrolls of the Torah for more than 70 years and the 
science of memorization (hifdh/&s=) was not then an integral part of 
‘religion’; or do we ask about the Torah that existed during the 
Second Temple Period or perhaps the later Alexandrian revision or 
the perhaps the Masoretic text or the Septuagint text? 
Which of these is the Torah? 
Torah is the Hebrew word: 071A signifying “Instruction” or “Teach- 
ing” and has a range of meanings: it can most specifically mean the 
first five books of the Tanakh, it can mean this, plus the rabbinic 
commentaries on it, it can mean the continued narrative from 
Genesis to the end of the Tanakh, it can even mean the totality of 
Jewish teaching and practice. Common to all these meanings, Torah 
consists of the foundational narrative of the Jewish people: their call 
into being by Yahweh (euphemistically called HaShem by Jews and 
denoted in English translations of the Bible as the LORD), their 
trials and tribulations, and their covenant with their G-d, which 
involves following a way of life embodied in a set of religious 
obligations and laws (halakha/n2270) meaning the path one walks. 
In its most specific meaning, it consists of the first five books of the 
Tanakh written in Biblical Hebrew. 
The names of each of these books in Hebrew are taken from the first 
phrase in each book: Beresht (“In [the] beginning”, Genesis), 
Shemot (“Names”, Exodus), Vayikra (“He called’, Leviticus), 
Bamidbar (“In the desert’, Numbers) and Devarim (“Words”, 
Deuteronomy). 


3. (The quotes above were taken from: The Complete Forty Hadith, (Revised 
edition with the Arabic texts) by °Imam an-Nawawi. Commentary of hadith 
number 12, Pages 59-61.) 


-l1l-— 
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In rabbinic literature the word Torah denotes both these five books, 
Torah Shebichtav (andaw nnn, “Torah that is written”), and an 
Oral Torah, Torah Shebe’al Peh (N95 Syaw nn, “Torah that is 
spoken’’). The Oral Torah consists of the traditional interpretations 
and amplifications handed down by word of mouth from generation 
to generation and now embodied in the Talmud and Midrash. 
According to religious tradition, all of the teachings found in the 
Torah, both written and oral, were given by HaShem to Moses, 
some of them at Mount Sinai and others at the Tabernacle, and all 
the teachings were written down by Moses, which resulted in the 
Torah that exists today. According to a Midrash, the Torah was 
created prior to the creation of the world, and was used as the 
blueprint for Creation. The majority of Biblical scholars believe that 
the written books were a product of the Babylonian exile (c. 600 
BCE) and that it was completed in the Persian period (c. 400 BCE). 
In turn beginning in around the eight century the Masoretes fixed 
the reading of the text by the introduction of the vowel-signs, the 
accents, and the signs which affect the reading of the consonants 
(daghesh, mappik, raphe, and the diacritical point to distinguish 
between the letters ‘sin’ and ‘shin’). The pronunciation they thus 
brought about was no invention, but made the text more readable 
and understandable. The MT was primarily copied, edited and 
distributed by a group of Egyptian Jews known as the Masoretes 
between the 7th and 10th centuries CE. Though the consonants 
differ little from the text generally accepted in the early 2nd century 
(and differ little from some Qumran texts that are even older), it has 
numerous differences of both greater and lesser significance when 
compared to (extant 4th century) manuscripts of the Septuagint. 

The Masoretic Text (MT) is now the authoritative Hebrew text of 
the Jewish Bible. While the Masoretic Text defines the books of the 
Jewish canon, more importantly it also defines the precise letter-text 
of these biblical books, with their vocalization and accentuation 
known as the Masorah. The MT is also widely used as the basis for 
translations of the Old Testament in Protestant Bibles, and in recent 
years (since 1943) for some Catholic Bibles, although the Eastern 
Orthodox continue to use the Septuagint, as they hold it to be 
divinely inspired. In modern times the Dead Sea Scrolls have shown 
the MT to be nearly identical to some texts of the Tanakh dating 
from 200 BCE but different from others. 
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The Septuagint is a Greek translation (made in the 3rd to 2nd 
centuries BCE) of the Hebrew Scriptures that was in popular use in 
Egypt and Israel (and that is often quoted in the New Testament, 
especially by the Apostle Paul). 

The Hebrew word mesorah (11D) refers to the transmission of a 
tradition. In a very broad sense it can refer to the entire chain of 
Jewish tradition but in reference to the Masoretic Text the word 
mesorah has a very important specific meaning: the diacritic 
markings of the text of the Hebrew Bible and concise marginal 
notes in manuscripts (and later printings) of the Hebrew Bible 
which note textual details about the precise sounding of words. 

Here remember what we said earlier about Semitic languages, of 
which Hebrew is one, being composed of tri-lateral roots composed 
of consonants, and imagine that you no longer knew the vowels 
which went in between. Take the word h 0 u s e in English and 
leave out the vowels and you haveh se: isithouseorhorse? 
Then imagine a text of a thousand pages or more which contains the 
basic laws of life and imagine you can’t tell a house from a horse. 
And, by the way, the same thing happened to the Qur°anic text 
when the numbers and races of Muslims becamse so numerous they 
didn’t know a house from a horse and so the system of tashkil 
(vowelization) or diacritical marks was invented to help non-Arabs 
to better pronounce and grasp the Qur°anic text they were reading. 
Very few manuscripts are said to have survived the destruction of 
Jerusalem in 70 CE. This both drastically reduced the number of 
variants in circulation, and gave a new urgency that the text must be 
preserved against the loss of knowledge of exact pronunciation. 

By long tradition, a ritual Torah scroll may contain only the Hebrew 
consonantal text — nothing may be added, nothing taken away. 
which is why the early Muslim calligraphers put the tashkil in red to 
make the addition obvious as they feared innovation (bid‘ah). 
However, perhaps because they were intended for personal study 
rather than ritual use, the Masoretic codices provide extensive 
additional material, called masorah, to show correct pronunciation 
and cantillation, protect against scribal errors, and annotate possible 
variants. The manuscripts thus include vowel points, pronunciation 
marks and stress accents in the text, short annotations in the side 
margins, and longer more extensive notes in the upper and lower 
margins which were collected at the end of each book. 
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Hoever there were still further controversies in the acceptance or 
rejection of the Septuagint version or the Masoretic version. 

Adam Clarke, an 18th Century Anglican scholar, makes it clear that 
the work of the Masoretes is, in reality, a commentary which has 
been integrated into the body of Scripture. However, Clarke points 
out that the Hebrew of the Masoretic Text (Masoretic Hebrew) is 
quite different from the Hebrew of the Patriarchs, (Ancient Hebrew) 
in which Old Covenant Scripture was originally written. 

In the General Preface of his commentary on the Scripture, 
published in 1810, Clarke writes: 

“The Masorets were the most extensive Jewish commentators which 
that nation could ever boast. The system of punctuation, probably 
invented by them, is a continual gloss on the Law and the Prophets; 
their vowel points, and prosaic and metrical accents, &c., give every 
word to which they are affixed a peculiar kind of meaning, which in 
their simple state, multitudes of them can by no means bear. The 
vowel points alone add whole conjugations to the language. This 
system is one of the most artificial, particular, and extensive 
comments ever written on the Word of G-d; for there is not one 
word in the Bible that is not the subject of a particular gloss through 
its influence. This school is supposed to have commenced about 450 
years before our Lord, and to have extended down to AD1030. 
Some think it did not commence before the 5th century A.D.” 

“Even without adding to, deleting from, or changing a single letter 
of the Ancient Hebrew manuscripts of Scripture, pointing gave the 
Masorete power to dramatically change the meaning of almost any 
given passage of Scripture, for the prerogative of selecting vowels, 
is, to a large extent, the prerogative of selecting words! As a crude 
example, consider how the meaning of an English sentence might 
be changed by substitution of the word “poor” for the word “pure” — 
a substitution which may be effected by a simple change of vowels. 


Clarke appears to be one of the few commentators who have seen 
fully the significance of the Masoretic Text — namely, that it is a 
new “version” of the Scripture, written in a new language. 
Obviously, Hebrew scholars were aware of this fact and they should 
have called attention to the difference between Ancient Hebrew and 
the language of the Masoretes, and should have differentiated the 
two, by use of names such as Ancient Hebrew and Masoretic 
Hebrew, but they didn’t, and so further clouded the issue. 
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In the end what all of this means it is that is almost next to im- 
possible, given the Babylonian, Septuagint and Masoretic texts, to 
really without question know exactly what the Torah is or isn’t. 
That is not a very good recommendation for a text that purports to 
be the general and specific guide to life — worldly and spiritual. 
What we do know is that toward the end of the Ist century AD and 
into the 2nd century, the Talmudic, Edomite Jews were actively 
attacking the Greek Septuagint because it was used by the 
Christians. They felt that they could discredit the Christians merely 
for the reason that they used Greek, and at the same time, they 
began twisting the Hebrew Scriptures to try and disprove that Jesus 
was the true Messiah. This controversy roared on until at least the 
Ath and 5th centuries AD. 


The early Catholics attacked the Vulgate translation of Jerome 
because it was the first to be based upon Hebrew, and they 
continued for a very long time to use the Old Latin because it was 
based upon the Greek Septuagint. One of the most famous examples 
of how the Jews attacked the Greek Septuagint regarded the word 
virgin. The particular verse in question is Isaiah 7:14, which reads 
in the Greek Septuagint: 
“Therefore, the Master Himself will give you a sign: Behold, a 
virgin will conceive in the womb, and will bring forth a Son, and 
you will call His Name, Emmanuel.” 
In the Greek, the word for virgin is parthenos (maQ0éva), and it 
literally means a virgin. In the Masoretic Text, however, the word is 
almah which means a young girl. The usual Hebrew word for 
virgin, and the word in every case translated virgin in the Revised 
Version, is bethuwlah. This verse is quoted from Isaiah in the 
Christian Scriptures in Matthew 1:23. The Jews attacked the Sept- 
uagint from the beginning because they claimed that it had been 
corrupted by the Christians and that the Christians changed the 
word in the Septuagint to read virgin instead of young woman so 
that it would support the reading in Matthew. Of course, the 
Edomite Jews did not believe that Jesus was the true Messiah; this 
was why they were attacking the Septuagint. In reality the Jews are 
the ones who changed the Hebrew, replacing the word virgin with 
young woman. The early motive of the Edomite Jews was to destroy 
Christianity, not just the Septuagint. But the Christians did not give 
in, so the Jews changed their strategy. 
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They instead decided to corrupt the Old Testament and gain control 
of the Christians by giving them a corrupted Old Testament. By the 
3rd century they began collecting every Hebrew manuscript they 
could, and this was easy to do because the Christians used the Greek 
Septuagint and cared little for the Hebrew. They then began revising 
the Hebrew documents to support their Jewish contentions. By the 
time of Jerome, they began taking the soft approach and gave 
Jerome their new Hebrew edition for him to use in his translation. 
But, as we said before, the Christians at first rejected the Vulgate. 
So the Jews continued working on their text. From the Ist century to 
the middle of the 5th century, they called themselves Talmudists; 
from the 5th century to the completion of their text in the 10th-11th 
centuries, they called themselves Masoretes. 

At the end of this time, all other Hebrew manuscripts except for the 
Masoretic Text disappeared. The fact is that they were destroyed by 
the same people who had gathered them up — the Talmudic, Mas- 
oretic Jews who then began presenting themselves as the diligent 
preservers of the Hebrew Bible and began deceiving Christians. 
They no longer blatantly attacked the Septuagint but rather touted 
themselves as being faithful servants of G-d. To this end, when the 
Masoretic Text was finished, they counted every letter and word 
and contrived mechanisms to insure that the manuscripts would be 
faithfully transmitted, but they did not bother to account for the 
editing and corruption that they themselves had been doing for the 
previous 600-700 years. The early English translations of the Bible 
were based upon the Latin Vulgate, but the Jews intended to 
deceive the unknowing Christians into translating their Bibles from 
the Hebrew Masoretic Text. So their new strategy was to win over 
the Hebrew-ignorant Christians, but the old motives were always 
there. At this time, they had to do an about-face on the issue of 
virgin. They had learned that the Christians would not accept the 
Hebrew as long as such blatant blasphemies were contained in it. 

So by now dear reader you can see what the problem is. No one 
really knows what the Torah really is or really isn’t or which it is in 
Truth so how can you use such a “Book” as a guide for life? 

Today the majority of academic scholars accept the theory that the 
Torah does not have a single author, and that its composition took 
place over centuries. 
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From the late 19th century there was a general consensus around the 
documentary hypothesis, which suggests that the five books were 
created c. 450 BCE by combining four originally independent 
sources, known as the Jahwist, or J (c. 900 BCE), the Elohist, or E 
(c. 800 BCE), the Deuteronomist, or D, (c. 600 BCE), and the 
Priestly source, or P (c. 500 BCE). 
What exists then is a hypothesis called the documentary hypothesis, 
(DH) (sometimes called the Wellhausen hypothesis), which 
proposes that the Pentateuch (the first five books of the Bible) was 
derived from originally independent, parallel and complete narra- 
tives, which were subsequently combined into the current form by a 
series of redactors (critical editors). The number of these is usually 
set at four, but this is not an essential part of the hypothesis. 
The hypothesis was developed in the 18th and 19th centuries from 
the attempt to reconcile inconsistencies in the biblical text. By the 
end of the 19th century it was generally agreed that there were four 
main sources, combined into their final form by a series of 
redactors, R. These four sources came to be known as the Yahwist, 
or Jahwist, J (J being the German equivalent of the English letter 
Y); the Elohist, E; the Deuteronomist, D, (the name comes from the 
Book of Deuteronomy, D's contribution to the Torah); and the 
Priestly Writer, P. 
Julius Wellhausen's contribution was to order these sources 
chronologically as JEDP, giving them a coherent setting in the 
evolving religious history of Israel, which he saw as one of ever- 
increasing priestly power. Wellhausen's formulation was: 

* the Yahwist source ( J ) : written c. 950 BC in the southern 
Kingdom of Judah. 

* the Elohist source ( E ) : written c. 850 BC in the northern 
Kingdom of Israel. 

* the Deuteronomist ( D ) : written c. 600 BC in Jerusalem during 

a period of religious reform. 

* the Priestly source ( P ) : written c. 500 BC by Kohanim 
(Jewish priests) in exile in Babylon. 
This general agreement began to break down in the late 1970s, and 
today there are many theories but no consensus, or even majority 


viewpoint. In short — no one really knows. 
=o Ke 
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Variations of the documentary hypothesis remain popular, 
especially in America and Occupied Palestine (Israel), and the 
identification of distinctive Deuteronomistic and Priestly theologies 
and vocabularies remains widespread, but they are used to form new 
approaches suggesting that the books were combined gradually over 
time by the slow accumulation of “fragments” of text, or that a basic 
text was “supplemented” by later authors/editors. At the same time 
there has been a tendency to bring the origins of the Pentateuch 
further forward in time, and the most recent proposals place it in Sth 
century Judah under the Persian empire. 

While the hypothesis has been increasingly challenged by other 
models in the last part of the 20th century, its terminology and 
insights continue to provide the framework for modern theories on 
the origins of the Torah. 

This has become even more difficult with the surfacing of the 
Samaritan text. 

After the destruction of the Second Temple, the Israelites split into 
three groups, each with their own text: The rabbis took the 
Masoretic text for their own, the Samaritans, a Jewish sect, took 
theirs, and the early Christians used much of a different version 
called the Septuagint but a Masoretic version translated into Greek 
in the 2nd century BCE is what later become the Christian Bible. 
According to Ulrich, the Samaritan Torah provides a more coherent 
reading because the story flows better in its text. “There are whole 
passages of stories missing from the Masoretic version,” he said. “A 
lot of the stories in Exodus and Deuteronomy are missing parts of 
the conversation, leaving the reader alone to do much assumption as 
the story goes on. In the Samaritan Torah, however, these gaps are 
filled, providing a smoother encounter of what actually happened.” 


James Charlesworth, a professor of New Testament Language and 
Literature at Princeton University’s Department of Biblical studies, 
said the Samaritan Torah is his preferred version for some readings 
of the Bible. “As the stories and histories go, the Samaritan 
Pentateuch appears to be more favorable because the voice of the 
text reads more clear[ly],” he said. “In my judgment, the Masoretic 
version has some corrupt parts of it, and the Samaritan Torah is the 
best reading we have. There are sentences scholars are left to either 
reinterpret or simply ignore because they seem they don’t belong.” 
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Charlesworth believes Jews and Christians have not shown the 
Samaritan text the proper respect it deserves: Thousands of years 
ago, Samaritans and Jews had a shared interest in both scriptures, 
but the Samaritan Torah later became shunned. Charlesworth said 
this English translation would finally provide the academic world 
insight into the origins of the development of scripture. 
The Samaritans claim their Torah is older and more authentic: “It’s 
more logical that a group of people who’ ve lived in one place for 
thousands of years have kept their Torah preserved,’ Tsedaka 
asserted, “as compared to a people who have moved all over the 
world.” 
But some Bible critics side with the Masoretic version, citing it as 
older and, indeed, more authentic. Referring to a principal of textual 
criticism called lectio difficilior potior, which means that a harder 
reading of a text is preferred to an easier reading, Yeshiva 
University’s Aaron Koller said some scholars believe the Samaritan 
Torah’s text, which presents fewer interpretive problems, proves 
that it had been tampered with. “Some scholars believe someone 
took an original version of the Torah and simplified it to the 
Samaritan version,” he explained. “It’s hard to believe a difficult 
reading of a text is original, because why would someone change a 
text to make it unclear? Rather, when a text is simplified, it’s easier 
to believe that the text was altered in order to make it simpler.” 
Koller noted that the consensus view held by most Bible scholars is 
that the Masoretic version of the Torah is the older, original version. 
The structural changes of the Samaritan Torah give reason to 
believe it’s been changed, he said, but that should not stop people 
from studying it. 
Both should be studied, he said, to understand the history of 
interpretations of the Torah—a book that continues to unfold with 
meaning as time goes on. 
6,000 differences between the two Torahs can be split into two 
categories: 3,000 of the differences are orthographical, meaning 
there are spelling differences or additional words placed in the text, 
while the other 3,000 are more significant in changing the Torah’s 
narrative. Some of the orthographical changes were made simply to 
help make the story read more smoothly. 

omotoue 
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In Exodus 12:40, for example, the Masoretic text reads: “The length 
of the time the Israelites lived in Egypt was 430 years,” a sentence 
that has created massive chronological problems for Jewish 
historians, since there is no way to make the genealogies last that 
long. In the Samaritan version, however, the text reads: “The length 
of time the Israelites lived in Canaan and in Egypt was 430 years.” 
Earlier in Exodus, in 4:25, the Samaritan Torah offers an alternative 
narrative to the slightly problematic story about the son of Moses 
not being circumcised when an angel “sought to kill him.” The 
thought that Moses did not circumcise his son, as the Masoretic text 
states, seems inconceivable to many Jewish commentators, Tsedaka 
noted. The Samaritan text, however, reads that it was the wife of 
Moses, Tziporah, who had to “circumcise her blocked heart’ by 
cutting off her belief in the idol-worshiping ways of Midyan, her 
homeland. A mention of an “internal circumcision” is later found in 
Deuteronomy 10:16 in both versions, which reads, “circumcise the 
foreskin of your heart, and stiffen your neck no longer.” 

But again — no one really knows. And this is the point. Yes there 
were the scrolls of *Ibrahim and Misa x@ but in this time, and 
indeed for more than two millenia at least, no one knows what is 
truly in them and, yes, we know that they would not have been were 
it not for Sham or Sam and his tongue but just what the words are or 
were, we do not know; and yes, we know that Advaita Vedanta, or 
Non-Dualist Hinduism, existed and in certain, arguably corrupted, 
ways continues to exist, but of what utility is it for us in living our 
lives given that one can never “become” a Hindu any more than one 
can become a “Jew” for Hindus and Jews, and also Zoroastrians or 
Parsis, are what they are by dint of parentage and birth. 

So the fact that °Adam x and Nth x» and “Ibrahim + and Misa 
were certainly prophets from Allah 3%, the messages they bore have 
been lost or corrupted in time and can serve neither us nor, in Truth, 
anyone to walk life’s path and understand its meaning as intended 
by the Creator, Allah subhanhu wa ta‘ala. 

This leaves us, in the round of the Resolute Prophets 3g, with the 
need to consider what is left of the teaching of ‘Isa x@, much of 
which I covered in my earlier talk on Jesus or ’Isa x&. This complete 
talk is available in print, video and mp3 (as are many others in this 
series) through our website: GreenMountainSchool.Org. 
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Again the effort behind this bayan is to bring the reader to the 
aa ee of ek vee ie is ine Seal of pes Se meh. 
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wa qaffayna “ala °aatharihim bi-‘isa-ibni maryama 
musaddigan lima bayna yadayhi mina-t-tawrati 
wa °ataynahu-l-°injila fthi hudan wa ntrun 
wa musaddiqan lima bayna yadayhi mina-t-tawrati 
wa hudan wa mow‘“idhatan li-l-muttaqin 
And We sent ‘Isa son of Maryam following in their footsteps, 
confirming the truth of what remained of the Torah; 
and We gave him the *Injil, 
wherein there was guidance and light, 
confirming the truth of what preceded it from the Torah, 
and as a guidance and admonition to those who have taqwa. 


(G—d-consciousness) 
(Stratu-1- oe idah 5:46) 


alleles ie as OE ce IOS é 3 
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°idh qala-llahu ya “isa-ibni maryama 
°udbkur ni‘mati ‘alayka wa ‘ala walidatika 

*idh ayyadtuka bi-ruhi-l-qudusi 

tukallimu-n-nasa fi-l-mahdi wa kahlan 

wa*idh ‘allamtuka-l-kitaba wa-l-hikmata wa-t-tawrata wa-l-°injila 
Remember when Allah will say, ‘Oh ‘Isa, son of Maryam, 
remember My blessing to you and to your mother 
when I strenghtened you with the Purest Holy Spirit 
(rithi-l-qudis) 
so that you could speak to people in the cradle 
and when you were fully grown; 
and when I taught you the Book and Wisdom, the Torah and the *Injil. 
(Stiratu-l-Ma°idah 5:110) 
oy 
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And as with the corruption of the Torah so too with the °Injil. 

First of all we must remember that °Isd 2 was a Palestinian Jew 

and his words must, perforce, have been the words of a Jew and no 

Jew is anything but a monotheist and so all ideas such as the 

Trinity, vicarious salavation, original sin etc. must be and are later 

day additions, distortions or just plain lies and corruption of what 

would have or could have been his words and teachings. 

Here, for instance, is a fairly even handed examination of errors in 

the °*Injil which takes the view, for the most part, that they were 

simply innocent mistakes and errors of various scribes and copyists. 
Errors Occurring during Dictation 

Scribes would often make mistakes during the dictation of the texts 

by a reader. Words pronounced in the same way would cause 

problems too, e.g. in modern language was the scribe to write 

‘there’ or ‘their’, ‘whether’ or ‘weather’? 

An example of the above can be found in the following two 

versions of verse 5 of the Book of Revelations: 

King James Version: 

“And from Jesus Christ, the faithful witness, the first begotten of 
the dead, and the prince of the kings of the earth. Unto him that 
loved us, and washed us from our sins in his own blood.” 

New Revised Standard Version: 

“And from Jesus Christ the faithful witness, the first-born of the 
dead, and the ruler of kings on earth. To him who loves us and has 
freed us from our sins by his blood.” 

The difference of the above is highlighted in bold. In the King 
James version, which is based on The Textus Receptus12, the Greek 
word is ‘Aovw’ pronounced ‘louo’. 

While the New Revised Standard Version, which is based on earlier 
Greek manuscripts (Codex Sinaiticus!, Codex Alexandrinus1) has 
the word ‘Avo’ pronounced ‘luo’. 

The difference is very subtle, but still present, and it is likely that 
some scribes heard the former, while others heard the latter. 

Modern Textual Critics such as Dr. Bruce M. Metzger, late of 
Princeton Theological Seminary, argue that the latter is more 
accurate as it is based on earlier and stronger manuscripts. 
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Mistakes by Copying 
In Mark chapter 1 verse 40: 

“And a leper came to him beseeching him, and kneeling, and said 
to him, ‘If you will, you can make me clean.””. 

The above is found in all present versions of the Bible. However, 

two early manuscripts: 

Codex Vaticanus 15 and Codex Bezael6 omit the ‘kneeling’. This 

was probably due to the Greek word ‘and’ being found both before 

and after the word ‘Kneeling’, and so the scribe’s eyes may have 

jumped from one ‘and’ to the other omitting the word in between. 

Scribal Corrections 

Often, the Gospels make blatant errors, e.g. in Mark chap.1 verse 2-3: 
“As it is written in Isaiah the prophet, “Behold, I send my 

messenger before thy face, who shall prepare thy way; the voice of 

one crying in the wilderness: Prepare the way of the Lord, make his 

paths straight...’” 

The problem with the above verses is that the passages which are 

quoted are in fact a combination of Malachi 3:1 and Isaiah 40:3. 

All present Bibles read as above, but some manuscripts, Codex 

Alexandrinus being one, have the text reading; ‘As it is written in 

the prophets’. The scribe who was writing it most likely picked up 

on the error explained above and sought to rectify it by replacing 

‘Isaiah’ with ‘the Prophets’. 

Another example is where a scribe thought to correct the language 

of the original, in the Gospel of Matthew: 

“And getting into a boat he crossed over and came to his own city. 
And behold, they brought to him a paralytic, lying on his bed; and 
when Jesus saw their faith he said to the paralytic, “Take heart, my 
son; your sins are forgiven.” Behold, some of the scribes said to 
themselves, “This man is blaspheming.’ But Jesus, knowing their 
thoughts, said, “Why do you think evil in your hearts?’” (Matt. 9:1-4) 
The above translation is in all present Bibles. However, again in the 
Codex Sinaiticus and Codex Bezae verse 4 reads as: ‘Jesus, seeing 
their thoughts...’ Scribes of other manuscripts obviously thought 
that it would make far more sense that Jesus ‘knew’ their thoughts 
as opposed to ‘seeing’ their thoughts. 
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Intentional Doctrinal Corrections 
The Corruption of the Bible is mainly about later scribes modifying 
the holy text to suit their own beliefs or beliefs of their Church. 
There are numerous examples such as the first verse of the Gospel 
of Mark, which reads: 

“The beginning of the gospel of Jesus Christ, the Son of God.” 
The last part of the verse ‘Son of God’ is present in the Textus 
Receptus, but is omitted by both the Codex Sinaiticus and 
Vaticanus. The strength of these two authorities is immense and is 
enough to reject the authenticity of the last three words. 

However, to prove it even further, whether the original Gospel of 
Mark contained the above phrase that Jesus was the son of god, the 
question asked is, why would the scribes omit the phrase? What was 
their reason? On the contrary they would want to reinforce the 
position that Jesus was the son of god, which leads scholars to think 
that the phrase was not originally there, but was added later. This 
would make far more sense than a scribe deleting the phrase later. 
The above is just the addition of three words; however, in all 
present Bibles you will notice that the Gospel of Mark ends with 
Chapter 16, Verse 20. But it is accepted by a majority of scholars 
that verses 9-20 were not originally there, and officially the Gospel 
ended at verse 8: 

“And they went out and fled from the tomb; for trembling and 
astonishment had come upon them; and they said nothing to any 
one, for they were afraid.” 

Verses 9-20 are not present in the Codex Sinaiticus and Codex 
Vaticanus while they are retained by the Textus Receptus, Codex 
Bezae and Codex Alexandrinus. 

It is generally held that the verses were added to the end of the 
Gospel of Mark to give it a proper ending similar to the other 
gospels. Whatever the reason, these verses were not written by 
Mark and were added much later in the 5th century. 

Again the famous textual critic, Dr.Bart Ehrman of U.N.C., states: 

‘...the writing style varies from what we find elsewhere in Mark; 
the transition between this passage and the one preceding it is hard 
to understand.’ 
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Mary Magdalene is introduced in verse 9 as if she had not been 
mentioned yet, even though she is discussed in the preceding verses; 
there is another problem with the Greek that makes the transition 
end more awkwardly; and there are a large number of words and 
phrases in the passage that are not found elsewhere in Mark. 
Obviously, scribes thought that the ending was too abrupt. The 
women told no one? Then, did the disciples never learn of the 
resurrection? And did not Jesus himself ever appear to them? How 
could that be the ending! To resolve the problem, scribes simply 
added an ending.’ 

Another example of an entire passage added to the Gospels is the 
very famous story of the “Woman caught in Adultery’ found in the 
Gospel of John 7:52-8:11. 

Here a woman (some interpret as Mary Magdalene) was caught 
committing adultery by the Jewish crowd. No mention is made of 
the man she was caught with. She alone is brought before Jesus to 
be condemned. However, Jesus forgives her and lets her go. 

The Codex Bezae and Textus Receptus both contain the above story. 
While P6618, P7519, Codex Sinaiticus, Alexandrinus and Vaticanus 
all omit the entire passage. The story is not present in any pre-5th 
century manuscript. It may well have been an oral tradition which 
made its way into the text, but it is definitely not the words of the 
supposed author, John. 

Again, Dr. Bart Erhman states: 

*...1ts writing style is very different from what we find in the rest 
of John (including the stories immediately before and after); and it 
includes a large number of words and phrases that are otherwise 
alien to the Gospel...How then did it come to be added? There are 
numerous theories about that. Most scholars think that it was 
probably a well-known story circulating in the oral tradition about 
Jesus, which at some point was added in the margin of a manu- 
script. From there some scribe or other thought that the marginal 
note was meant to be part of the text and so inserted it immediately 
after the account ends in John 7:52. 

As can be seen above, mistakes were very common in the 
transmission of the Bible. Some of the mistakes were honest and 
genuine; others were scribal corrections where later scribes sought 
to correct earlier scribes by second guessing what the text should or 
might have said. 
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But most worrying is that many alterations to the text were made for 
doctrinal reasons. Entire passages were added, words modified to 
suit the purpose of the later church, and all of this occurred whilst 
still being attributed to the original writers of the gospels, Matthew, 
Mark, Luke and John. It is these types of modifications which are 
cause for concern and discredit the authenticity of the New 
Testament, thus making it impossible for many people to see it as a 
Holy Book written and preserved by G-d-inspired people. 

The above account does not take into consideration the changes and 
corruption of the text which took place when some of the early 
students of “Isa x began to move out into the pagan worlds of the 
Mediterranean basin such as Egypt, Greeece and Rome which had a 
long history of polytheism, and the changes which were made to 
pander to the people of those civilisations in order to convert them. 
Indeed the Church’s attitude toward paganism and for pagan ideas 
is best summed up in Pope Gregory the Great’s words to a mis- 
sionary: “You must not interfere with any traditional belief or 
religious observance that can be harmonized with Christianity.” 

We do not even possess the Greek New Testament as it first existed 
and only have Rome’s falsification of it. What we have is a mass of 
manuscripts, of which only about three hundred date from before 
A.D. 800. A mere thirty-four of these are older than A.D. 400, of 
which only four were at any time complete. All these differ, and all 
at one time or another had authority as the known text. 

Br. Bart Ehrman's recent and thorough discussion of the New 
Testament text in The Orthodox Corruption Of Scripture leads him 
to conclude that, during the earliest period of its transmission, the 
New Testament “was in a state of flux” and “came to be more or 
less standardized in some regions by the fourth century, and subject 
to fairly rigid control (by comparison) only in the high Byzantine 
period” (Corruption, p. 28) (circa 330-555ce). He adds in a note 
that this is the view of a wide range of scholars. This is one of the 
best books you can read to introduce you to the unreliability of the 
New Testament due to the theological adulteration of it by Rome. 

If you read Ehrman, you will find concerning the New Testament 
that “the text was regularly adjusted in such areas as the birth of 
Jesus, the agony in the garden, the institution of the Eucharist, 
Jesus’s death, his cry of dereliction, resurrection and ascension... ” 
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And these adjustments were made NOT by those who were labelled 
as heretics, but by the ‘proto-orthodox’, to use Dr. Ehrman’s term". 
Again, “Ehrman vividly shows how scribes have preserved or 
created within the manuscripts they were copying reflections of 
early Christological debates that helped to shape mainstream 
Christianity” (Novum Testamentum, [1994], pp. 405-06). In other 
words the New Testament was changed by Rome repeatedly in 
chronological succession as their Church Councils hammered out 
the Roman understanding of “the Christ” over the centuries. (For 
more on this see my bay4n, “Jesus or ‘Isa &.” 

The canon of the New Testament is the set of books most Christians 
regard as divinely inspired and constituting the New Testament of 
the Christian Bible. For most, it is an agreed-upon list of twenty- 
seven books that includes the Canonical Gospels, Acts, Letters 
(Epistles) of the Apostles, and Revelation. The books of the canon 
of the New Testament were written mostly in the first century and 
finished by the year 150 AD. For the Orthodox, the recognition of 
these writings as authoritative was formalized in the Second 
Council of Trullan of 692, although it was nearly universally 
accepted in the mid 300’s. The Biblical canon was the result of 
debate and research, reaching its final term for Catholics at the dog- 
matic definition of the Council of Trent in the 16th Century, when 
the Old Testament Canon was finalized in the Catholic Church. 
Writings attributed to the Apostles circulated among the earliest 
Christian communities. The Pauline epistles were circulating, per- 
haps in collected forms, by the end of the Ist century AD. Justin 
Martyr, in the mid 2nd century, mentions “memoirs of the apostles” 
as being read on the Sabbath alongside the “writings of the 
prophets”. A four gospel canon (the Tetramorph) was asserted by 
Irenaeus, c. 180, who refers to it directly. 

By the early 200s, Origen may have been using the same twenty- 
seven books as in the Catholic New Testament canon, though there 
were still disputes over the canonicity of the Letter to the Hebrews, 
James, II Peter, If and HI John, and Revelation, known as the 
Antilegomena. Likewise, the Muratorian fragment is evidence that, 
perhaps as early as 200, there existed a set of Christian writings 
somewhat similar to the twenty-seven-book NT canon, which inclu- 
ded four gospels and argued against objections to them. 
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Thus, while there was a good measure of debate in the Early Church 
over the New Testament canon, the major writings are claimed to 
have been accepted by almost all Christians only by the middle of 
the 3rd century — that is three centuries after the death of Jesus. 

In his Easter letter of 367, Athanasius, Bishop of Alexandria, gave a 
list of the books that would become the twenty-seven-book NT 
canon, and he used the word “canonized” (kanonizomena) in 
regards to them. The first council that accepted the present canon of 
the New Testament may have been the Synod of Hippo Regius in 
North Africa (AD 393); the acts of this council, however, are lost. A 
brief summary of the acts was read at and accepted by the Councils 
of Carthage in 397 and 419. These councils were under the 
authority of St. Augustine, who regarded the canon as already 
closed. Pope Damasus I’s Council of Rome in 382, if the Decretum 
Gelasianum is correctly associated with it, issued a biblical canon 
identical to that mentioned above, or, if not, the list is at least a 6th- 
century compilation. Likewise, Damasus’ commissioning of the 
Latin Vulgate edition of the Bible, c. 383, was instrumental in the 
fixation of the canon in the West. In c. 405, Pope Innocent I sent a 
list of the sacred books to a Gallic bishop, Exsuperius of Toulouse. 
Christian scholars assert that, when these bishops and councils 
spoke on the matter, however, they were not defining something 
new but instead “were ratifying what had already become the mind 
of the Church.” 

Some claim that, from the 4th century unanimity existed in the West 
concerming the New Testament canon. By the 5th century, the East- 
ern Church, with a few exceptions, came to accept the Book of 
Revelation and had come into harmony on the matter of the canon. 
Please bear in mind that Muhammad (4+) The Prophet of Allah 3% 
was born in in the year 570 of the Common Era and his prophetic 
mission began in roughly 610 CE and perhaps, given the above, you 
will understand a further necessity for his birth. 


tally Sica el Leal Hl yess scl vay gall 
huwa alladhi arsala rasiilahu bi-I-huda wa dini-l- -haqqi 
li-yudbhirahu ‘ala-d-dini kullih; wa kafa bi-llahi shahida 
He sent His Messenger with the Guidance and the Din of Truth 
to exalt it over every other din and Allah suffices as a witness. 
(Stratu-l-Fath 48:28) 
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Then ask yourself how, or perhaps better, why, did these verses 
come to be in the New Testament. (Matthew 16:13-17) 
13 When Jesus came into the coasts of Caesarea Philippi, he asked 
his disciples, saying, Whom do men say that I, the Son of Man, am? 
14 And they said, Some say that you are John the Baptist: some, 
Elias; and others, Jeremias, or one of the prophets. 
15 He said to them, But whom do you say that I am? 
16 And Simon Peter answered and said, “You are the Christ, the 
Son of the living God. 
17 And Jesus answered and said to him, Blessed are you oh Simon 
Barjona: for flesh and blood has not revealed it unto you, but my 
Father who is in heaven. 
and then ask who exactly for a Jew is, “my Father who is in heaven” 

and what Jew could agree to the statement that he was, 

“the Son of the living God.” 

This in the very essence of the distortion which led to Allah 3% 
sending Muhammad #% with the Message of the Qur°an and guaran- 
teeing it will never be fabricated or chat ae 3 says, 
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°inna nahnu nazzalna-dh-dhikra wa °inna jah uy Lahafidban 
“Truly, I revealed the Dhikr and surely I will preserve it.” 
(Siratu-l-Hijr 15:9) 
motes: 

Ibn ‘Abbas gy and others said: “Allah sent down the Qur°an at one 
time from the Protected Tablet (al-Lawhu-l-Mahfudh/%3is— Ji cst!) 
to Baytu-l-“Izzah (8424! ss!) or The House of Honor or Power in the 
in the first heaven, then it was revealed to the Messenger of Allah 
&& in stages over the next twenty-three years.” (Tafsir Ibn Kathir, 
4/529). Allah 3% described the Night in which it was revealed as be- 
ing better than a thousand months, as He Mii said: 


ue td tv 


laylatu- up qadri khayrun min “alti i 
“The night of al-Qadr is better than a thousand months” 
(Stratu-l-Qadr 97:3) 
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Allah 3% also described that Night as being blessed, The night on 
which this descent took place is called “Laylatu-l-Qadr’ (The Night 
of the Decree or Power), one of the odd-numbered nights in the last 
ten toe of the month of Ramadan. as i 2 said: 
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ha mitim * wa-l-kitabi- ieaabin ° 
°inna anzalnahu fi laylatin mubarakatin °inna kunna mufidhbirin 
Ha Mim. By the Clear Book. Truly, I revealed it in a blessed night. 
(Suratu-l-Dukhan 44:1-3) 
On this night, the angels and The Holy Spirit (ar-rihu-l-quddus/ 
vagsSt! ¢ 9,1!) descend, which is to say that both the Holy Spirit and 
many angels descend on this night because it is so blessed, and the 
angels come down with the blessing and mercy of Allah 3%, (just as 
they come down when Qur’°an is recited, and they surround the cir- 
cles of dhikr, the gatherings where Allah 3% is remembered), and 
they beat their wings for the one who sincerely seeks knowledge, 
out of respect for him.” (Tafstr Ibn Kathir, 4/531). 
The Holy Spirit is Jibril x, who is specifically mentioned in this 
manner as a sign of respect for him. 
This night is described as peace and safe, because the Shaytan can- 
not do any evil or cause any harm on this night, as Mujahid said. 
(Tafsir Ibn Kathir, 4/531). On this night, many people are saved 
from punishment because of what they do to worship Allah 3&. 
Even after the Prophet #2 there continues to be the night of Qadr as 
it is clearly stated in the Siratu-l-Qadr and Siratu-l-Dukhan that the 
night of Qadr occurs every year. 
Rashidu-l-Din Maybudi, a famous “Some have said that the night 
of Qadr was for the time of Prophet and ended after him. However, 
this is not true, since all companions of the Prophet and all Muslim 
scholars believe that the night of Qadr will exist till the day of 
resurrection. 
Shaykh Tabarsi has mentioned a narration from Abu Dharr Ghaffri 
@ as follows: “I asked the messenger of Allah: O Prophet! Does 
the night of Qadr and the descent of the angels therein happen only 
at the time of Prophets and ends after they are gone? 
The Prophet @& said: “No, rather it continues until the Day of 
Judgement.” (Yawmu-l-Qiyamah/4sLall a5) 
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ftha yufraqu kullu °’amrin hakim 
In it every wise command is made clear. 
(Stratu-l-Dukhan 44:4) 
In that night the affairs of that year are dispatched from the Protect- 
ed Tablet (al-Lawhu-l-Mahfudh/%3i>-Wi 75!) to the angels who re- 
cord the decrees: who will live, who will die, what provision people 
will be given, what will happen until the end of that year, every 
matter of ordainment is decreed, and it cannot be altered or chang- 
ed. (Tafsir Ibn Kathir, 4/531 4/137, 138). All of this is already 
known to Allah 3% before it is even written down, but “He 3%& makes 
known to the angels what is to happen, and orders them to do what- 
ever they are ordered to do.” "(Sharh Sahih Muslim an-Nawawi, 8/57) 
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°inna aan fi laylati-l-qadri 
“Truly, I revealed it on the Night of Power.” 
(Saran! 1- Dade oT: 1) , 


ok IboMicty Wed ac al or 3 \sal Nléeceus 


shahru ramadana alladhi °unzila fi hi-l- -qur°anu 
hudan li-n-nasi wa bayyinatin mina-l-huda wa-l-furgan 


“The month of Ramadan in which I revealed the Qur°an 
as [the means of] guidance and discernment to mankind ...” 
(Sirau-l-Bagarah 2:185) 

These verses of course refer to the initial revelation because it is a 
known fact that the whole Qur°an was not revealed to Muhammad 
& on a single night in Ramadan. Ibn ‘Abbas & stated that the 
Qur’an was first separated from its station in the upper heavens and 
placed in The House of Honor (Baytu-l- “Izzah/ss+! 3.1!) in the low- 
est heaven. One version states that this took place on the Night of 
Decree in Ramadan. Had it been the wish of Allah 3%, the Qur°’an 
could have been revealed as a whole in a single revelation. 

This was the method by which some of the earlier books of revela- 
tion were sent down. But, Allah 3%, in the case of Muhammad 2%, 
chose to divide the revelation into parts and reveal it over a time 
span of 23 years in Makkah and Madinah. 
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The first revelation within the heavens represented an announce- 
ment to the inhabitants of the heavens that the final book of revela- 
tion was now being sent down upon the last of the prophets. 

From the lowest heaven sections of the Qur’an were then taken 
down by the angel Jibril »@ to the Prophet #&. This process of reve- 
lation continued over the twenty-three years of his prophethood. 
This revelation began with the first five verses of what would final- 
ly be known as Suratu-al-°Alaq. 


pe Neaesles SN GE- esi Sema 
ARAN AE + lla gal 


*iqra° bi-ismi rabbika-l-ladbi khalaqa kbalaqa- ]-°insana min ‘alaqa 
e °iqra’ wa rabbuka-l-°akram ° alladhi ‘allama bi-l-qalam 
“allama-l-insana ma lam ya‘lam ¢ 
Recite in the Name of your Sustainer who created, 

— created people from clay — 
recite in the Name of your Most Noble Sustainer. 

Who taught by the Pen — Taught the people what they knew not. 
(Suratu-al-°Alaq 96:1-5) 

These verses were revealed to the Prophet & while he was fasting 
during the month of Ramadan during a spiritual retreat in a cave 

(ghar hira’/-!5~ >) near Makkah. 

However, the first complete Sirah to be revealed was the Opener or 
Straul-l-Fatihah also called al-‘Asds (Foundation), ?Ummu-l-Kitab 
(Mother of the book), ?Ummu-l-Qur’an (Mother of the Qur°’an) for 
as al-Bukhari said in the beginning his Tafsir in his Sahih: “It is 
named °Ummu-l-Qur°an because it is the first chapter (even though 
fifth in order of Revelation) written in all Qur°anic texts and all rec- 
itation in prayer commences with it.” at-Tabari said that it was so 
named because the meaning of the entire Qur°an is summarised in 
it. The Arabs name anything that concisely summarises something 
as °Umm, or Mother. It is also called the Sab‘an mina-l-Mathani (7 
oft repeated verses), ash-Shifa’ (the Healing), ar-Rugya (the Reme- 
dy) and al-Hamd (The Praise) of which the Prophet #& said, “By 
Him in whose Power my soul is, nothing like it has been revealed in 
the Torah, the Gospel, the Psalms, or the Qur°’an and it is seven oft- 
repeated verses in the Mighty Qur°an which I have been given.” 
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bismi-llahi-r-rahmani-r- ian 
al-hamdu-li-lahi rabbi-l-°alamin 
ar-rahmani-r-rahim maliki yawmi-d-din 
*iyyaka na‘abudu wa *iyyaka nasta‘in 
*ihdinas-sirata-l-mustaqim 
sirata-l-ladhina °an‘amta ‘alayhim ghairi-l-maghdubi ‘alayhim 
wa 1a daaalin 
In the name of Allah, 
the Universally Merciful, the Singularly Compassionate. 
Praise be to Allah, Sustainer of all the worlds. 
the Universally Merciful, the Singularly Compassionate 
Master of the Day of Judgement. 
You alone we worship, and You alone we ask for help. 
Guide us [to] the straight way, 
the way of those whom you have blessed; 
not [the way of] those on whom is Your Anger 
nor of those who are astray. 
=e 


“Stratu-l-Fatihah” (The Opener/++341! 8,544) is a surah in which we 
discover numerous examples of numerical phenomena; in this case 


centered around the number seven. 


And this is not strange, for in the Qur°an, Allah 3% has called this 
Strah: Sab‘an mina-l-Mathant (atl Hs Ls.) or the Seven oft 
repeated verses (We have given you the seven oft repeated verses 
(meaning Stratu-l-Fatihah) and the Sublime Qur’an (wa-l-qur’ana- 


l-adhim [eesi\ (31's). (Stratu-I-Hijr 15:87) 
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The saying of Allah 3%: ‘al-hamdu-li-llahi’ (Praise to Allah) has 
eight diffferent letters, the number of the gates of Paradise is also 
eight, therefore the one who recites these eight letters out of purity 
of heart deserves the opening of the eight gates of Paradise. 
We know from the hadith that there are eight gates to the Garden, 
and in the station (maqam) you reach after reciting: I take refuge 
in Allah from the Shaytan (’a‘udhu bi-illah...) one gate of the eight 
gates of Paradise opens for you, that is the gate of Divine Gnosis 
(al-ma ‘rifah/4 I!) or the intuitive knowledge of spiritual truth. 
The second gate is that of Remembrance or Invocation (adh-Dhikr/ 
Sil) as you are reciting ‘bismi-llahi-r-rahmani-r-rahim . 
The third gate is that of Gratitude and Sincere Thankfulness (ash- 
Shukr/ <4!) after reciting ‘al-hamdu-li-llahi rabbi-l-‘alamin’ . 
The fourth gate is that of Hope (ar-raja@’/-_—»5) when you recite ‘ar- 
rahmani-r-rahim . 
The fifth gate is that of Fear (al-khawf/4;—_»—) when you recite 
‘maliki yawmi-d-din’ . 
The sixth gate is that of Purity (at-tahdrah/s,4—+W)) born out of the 
Divine Gnosis or al-ma‘rifah of Servitude (al- “ubudiah/*243+4!) and 
Divinity (ar-rubitbiah/*.5+1') in your reciting ‘’iyyaka na‘abudu wa 
°tyyaka nasta‘in’ . 
The seventh gate is that of Invocation (ad-du‘G?/-__« s ) in your 
reciting ‘’ihdinas-sirata-l-mustaqim’ . 
The eight gate is that of Emulation (al-°i‘tiqdd/s\4ic¥!) or following 
the example of the good and pure souls, and of seeking guidance 
through their Divine Light (an-niir/,;!) and that is in your reciting 
of ‘sirdta-l-ladhina ’an‘amta ‘alayhim...’ 
These are some of the secrets of al-Fatihah and the Gates of 
Paradise and what is referred to in: 
Sle pie els 
jannati “adnin mufattahatan lahumu-l-abwaba 
gardens of perpetual bliss, with gates wide-open to them, 
(Sirah Sawd 38:50) 
For the Gardens of Divine Gnosis (al-ma‘rifah) have been opened 
by these spiritual keys, which shows what can happen during the 
Ritual Prayer (as-saldt/s.a!!) of Spiritual Ascension (al-mirdaj/¢ |!) 
like that of the Prophet # to the Seven Gardens of the Heavens. 
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To sum up what has just been said:. according to the statements of 
Allah 3& in His Book, there are two distinct revelations of the 
Qur°an which took place. It is important that these two revelations 
be understood in order to clear up any apparent contradictions in the 
various terms used in Qur°’an and Sunnah to describe the revelation 
of Qur’an, which is what we have tried to do. 
On one hand, the Qur°an is referred to as having been revealed in its 
totality in Ramadan or on Laylatu-l-Qadr, the Night of Decree; while 
on the other hand, it is referred to as having been continuously re- 
vealed in segments up until just before the death of the Prophet 
I want next to clarify the Preservation of the Quran, in contradis- 
tinction to the fate of Torah and *Injil, going forward in time. 
Allah 3% promised in the Qur°an that He Himself would take on the 
responsibility of protecting His final word from loss or corruption. 
O dale Ni Saal eb 
°inna nahnu nazzalna-dh-dhikra wa °inna lahu laha°dbiin 
“Truly We have revealed the Reminder, 
and truly I shall certainly preserve it.” 
(Stratu-l-Hijr 15:9) 
The Qur°’an has thus been preserved in both its oral and written 
form in a way no other religious book in history has. 


Whilst we cannot truly know the answer without protectively saying 
Allahu ‘alim (Allah alone knows), we we must ask: Why did Allah 
3% preserve the Qur°an and permit the earlier books of divine reve- 
lation, as we have seen, to be changed, corrupted or lost? 
A possible answer to that question rests on the following three con- 
siderations or, even, facts: 
The earlier Prophets 3¢% and their Books were sent to particular peo- 
ple in particular periods of history. Once the period ended, a new 
Prophet x was sent with a new book to replace or add on to the 
previous revelation. So, it was not necessary that these books be 
preserved by Allah 3%, for they were continually being updated over 
time. The preservation of the earlier books was left to the people as 
a test for them. Thus, when the people to whom the Messages were 
addressed went astray, they changed what was written in the books 
which their Prophets 2¢% brought in order to make allowable to them 
things which were forbidden. In that way, all of the earlier books of 
revelation became either changed or lost as we have already shown. 
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Prophet Muhammad #% was the last prophet whom Allah 3 sent 
and was not sent either to a particular people or a particular time. He 
was sent to all people until the end of the world. Allah. ae says, 
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wa ma -arsalnaka 1114 kaffatan-li-n-nasi bashiran wa nadbiran 
wa lakinna °akthara-n-nasi 14 ya‘lamiin 
“T have only sent you [Muhammad] as a giver of good news 
and a warner to all people, but most people do not understand.” 
(Sirah Saba‘ 34:28) 
Thus, his #% particular book, the Qur°an, had to be specially pre- 
served from any form of change or loss so that it would be available 
to all the generations of people until the very last day of the world. 
The Qur*an was the main miracle given to Muhammad & to prove 
that he was a true prophet of Allah 3% and not an imposter, and the 
proof is with us in the present as the Qur°an remains as it was. 
The Qur’an had to be preserved intact as it was to prove to the later 
generations that Muhammad #% really was the last prophet of Allah 
3. All of the false prophets who have announced themselves after 
the Prophet Muhammad #% have brought books which they claimed 
to be from Allah 3& or G-d or whoever, but none of them have 
spread to the four corners of the world and to all of it peoples nor 
have the miraculous ability to be memorized by millions, nor have 
they improved on or furthered the message of the Qur°an. 
The significance of the preservation of Qur’an is that °Islam has it- 
self been kept in its original purity because of it. People can always 
return to the source of °Islam no matter what people may have as- 
sumed or forgotten in time. All of the essential principles of °Islam 
are to be found in the Qur°an. Consequently, the preservation of the 
Qur°an is also functionally the preservation of *Islam as it is and 
was. The loss of the complete and unaltered Gospel (’Jnjil) of “Isa 
x means that Christians can never return to, or even find, the true 
teachings of “Isd x@ except by accepting °Islam. Similarly, the orig- 
inal Torah, as we have shown, was lost when the first Temple in 
Jerusalem was destroyed by the Babylonians. Thus, the Jews cannot 
return to the pure teachings of Prophet Musa x except by following 
“Islam. It is only in °Islam that the pure teachings of the prophets 
have been preserved without any change, addition, subtraction or al- 
teration which is, perhaps, why Allah 3& says in the Qur°an, 
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sania dt <inda-llahi-b* ane 
wa ma “ikhtalafa-l-ladhina °ttu-l-kitaba 
°1114 mim-ba‘di ma ja°ahumu-l-“ilmu baghyan baynahum 
Truly religion with Allah (is) Surrender (to His Will and Guidance). 
[al-’Islam| 
Those who received the Book in the past 
differed only after knowledge came to them, and they fell into dispute 
and become divided through mutual envy and ill intention. 
(Strah °Al °Imran 3:19) 
o=o Ke 
The Qur’an in Itself 
The word “Qur’Gn” is a verbal noun derived from the verb 


“qgara’a’ (i;—3) which means, to read, to recite, to chant or cantillate 
is equivalent in meaning to “gira’ah” meaning “a liturgical reading 
or recital.”” However, the term “Qur’Gn” is also historically used 
specifically to refer to the book which was revealed to the Prophet 
Muhammad #%. As such the term “Qur’Gn” is mentioned in nearly 


70 places ee the Qur?’an in reference to itself. For example: 
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*inna hadha-l-qur°ana yahdi li-l-lati hiya °aqawamu 
wa yubashshiru-l-mu°minina-l-ladhina ya‘ maltina-s-salihati 
°anna lahum °ajaran kabira 
Truly, this Qur°an shows the way to all that is most upright, 
and gives the believers who do good deeds the good news 
that theirs will be a great reward. 
(Stratu-l-°Isra 17:9) 

The term “gira’ah” also has closely related synonyms that are em- 
ployed throughout the Qur°an. Each synonym possesses its own 
distinct meaning, but its use may converge with that of Qur°an in 
certain contexts. Such terms include kitab (book); ’Gyah (sign); and 
surah (chapter). The latter two terms also denote units of revelation. 
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In the large majority of contexts, usually with a definite article (al-), 
the synonym is referred to is the “revelation” (wahy), that which has 
been “sent down” (tanzil) at intervals. Other related words are: 
dhikr, meaning ‘remembrance’, used to refer to the Qur°an in the 
sense of a reminder and warning; and hikmah, meaning ‘wisdom’, 
sometimes referring to the revelation or part of it. 

Allah 3% describes the Qur°’an as “the discernment or the criterion 
between truth and falsehood” (al-furqdn), “the mother of the book” 
(umm-l-kitab), “guide” (huda), “wisdom” (hikmah), “remembrance” 
(dhikr), and “revelation” (tanzil) meaning something sent down, 
signifying the descent of an object from a higher place to lower 
place. Another term is al-kitab (‘the book’), though it is also used in 
the Arabic language for other scriptures, such as the Torah and the 
Gospels (’Jnjil). The term mushaf (‘written work’) is often used to 
refer to particular Qur°anic manuscripts but is also used in the 
Qur’an to identify earlier revealed books. 

The name Qur?’an itself is used to refer to both the Qur°’an as a 
whole, as in the previously quoted verse; as well as to each verse or 
group of verses, as in, the e following verse: 


as ‘\ 
5 gi Sle Lal BL Salo 
wa *idha quri°a-l-qur°anu oe s-tami°t Iahu 
wa “ansiti la°allakum turhamitin 
And if the Qur°an is recited, you should listen to it 
and be silent, that you may be graced by mercy. 
(Stratu-]-A ‘raf 7:204) 
The Qur°an has also widely been referred to by other names (as 
above); for example, the Furqan (That which divides the true from 
the false/:,4,a!!): 


fadtlel Sous CHATS pal 


tabaraka-l-ladhi nazzala-l-furqana “ala “abdihi 
li-yakiina li-l-‘alamina nadhira 
Blessed is He who revealed the Furqan to His worshipper (‘abd) 
in order that he may be a warner to all the worlds. 
(Stiratu-l-Furqan 25:1) 
As we mentioned the Qur’an is also widely referred to as the Re- 
minder of the Remembrance (adb-dhikr/_S!!) 
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Lk 0h we me oe ie 6 A 
O dale Sb +b 
°inna nahnu nazzalna-dh-dhikra wa °inna lahu laha°dhiin 
“Truly We have revealed the Reminder, 


and truly I shall certainly preserve it.” 
ae 1- eee Is: 9) 


SLiscaxtdeds| 


*inna Salayna jam cahu wa qur°anah 

truly it is for Us to gather it [in your heart,] and to cause it to be read 
(Stirau-]-Qiyamah 75:17) 

The Qur°an existed in scattered written forms during the life of the 
Prophet #& and it existed in its oral entirety at the time of the 
Prophet’s death based on the two recitals of Jibril x in the year of 
the death of the Prophet #% in the year 632 CE. 
The first Khalifah, Abu Bakr @ decided to collect as a book in one 
volume under the collaboration of a group of scribes, most impor- 
tantly Zayd ibn Thabit @ and “Ali x who collected the verses and 
produced several hand-written copies of the complete book from 
parchments, palm-leaf stalks, thin stones and from men who knew it 
by heart. Hafsa bint ‘Umar &, a widow of the Prophet #% and the 
second Khalifah Umar bin Khattab’s g) daughter, was entrusted 
with that complete text. In about 650 CE, when the third Khalifah 
“Uthman ibn ‘Affan gy as °Islam expanded beyond the Arabian 
peninsula into Persia, the Levant and North Africa began noticing 
slight differences in pronunciation of the Qur°’an and , and, in order 
to preserve the text, ordered a committee to use the text of Hafsa & 
and prepare a standard copy of the text of Qur°an. Thus, within 
twenty years of the death of the Prophet #2, the Qur°an existed in a 
standard agreed upon written form which became the model from 
which copies were made and distirbuted to the urban capitals of the 
Muslim world. All other versions were ordered destroyed to prevent 
confusion. The present form of the text is universally accepted by 
all Muslims to be the original version as it was revealed by Jibril 2. 
According to Shi‘as and some Sunni scholars, “Ali x2 compiled a 
complete version of the Qur°an immediately after Muhammad's 
death which differed from the ‘Uthmanic codex only in that the ver- 
sion he collected was in chronological order and had extensive mar- 
ginal notes he had made which might have proved confusing. 
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Despite this, “Ali x» made no objection against the standardized 
Qur’an, but kept his own book tho in other versions that copy was 
burned by Abu Bakr & in order not to confuse people. Other perso- 
nal copies of the Qur°an may have existed including the codices of 
ibn Masud gy and Ubayy ibn K‘ab 2, none of which exist today 

I apoligise here to the more knowledgeable listeners or readers and 
seek their indulgence but in my long years as a teacher of Qur°an and 
Qur°anic subjects I have found that many people, especially among 
the youth, but also their more modern and secularised parents, are 
not all that familiar with many details surrounding the Qur°’an and 
we cannot really speak or write about the Seal of the Prophets #% 
unless we know what it is that sealed Prophecy and that is the 
Qur’an as well as what Prophecy i Is. 


Oo 2 SEM steul Bere nae 
khitamuhu miskun wa 1 fi dhalika ecg -l- =qtitanke enn 


whose seal is musk — for this let (all) those strive who strive for bliss 
(Stratu-l-Mutafifin 83:226) 


Another very important thing to know in speaking about the written 
Qur’an (quran tadwini) is that it was originally an oral text because 
the Prophet % was unlettered, uneducated or °ummi ¥) 


gl SE Syd, SANS BRA 
Shey, pally i parce 
des h A iesh Athlsi e2c5 il fo al 


alladhina yattabi‘tina- -t-rasiila- n- nabiyya- 1--ummiyya- i ladhi yajidu- 
nahu makttiban ‘indahum fi-t-tawrati wa-l-°injili 
ya°muruhum bi-l-ma‘tfi wa yanhahum ‘ani-l-munkar... 
fa °aminu bi-lahi wa rasulihi-n-nabiyyi-l-°-ummiyyi-l-ladhi 
yu°minu bi-llahi wa kalimatihi 
Those who follow the Messenger, the unlettered Prophet, 
whom they find mentioned in their own [Scriptures], — 
in the Torah and the *Injil... 
so believe in Allah and his Messenger, the unlettered Prophet, 


who believes in Allah and His words. 
(Suratu-l]-A‘raf 7:157 & 158) 
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Those who interpret ° ummi (9!) to mean illiterate appear to be for- 
cing a meaning onto the word which it does not readily yield. It is 
obviously important that we should know what the conception of 
Muhammad 4% of his prophetic role was and the best way to do this 
is to seek the best interpretation that can be gained from a study of 
the expression in its context rather than by reading a preconceived, 
preferent meaning into it. The word comes from the same root let- 
ters as ’°ummah (#——'), a very common word in Qur°an meaning a 
people, community or nation. Arberry, a non Muslim English trans- 
lator, significantly translates the whole expression “an-nabiyyal- 
°ummi” ( al ail) as “the Prophet of the common folk”. The word 
°>ummah never simply means an illiterate community and, indeed, it 
can also mean an uneducated community and it appears to carry this 
meaning on one or two occasions in the Qur°an. Thus the interpreta- 
tion of the word ’ummi to mean to simply mean “illiterate” stretches 
its meaning too far and that without reference to its context. 
Medieval Muslim commentators such as al-Tabari held that the term 
gave two meanings: first, the inability to read or write in general 
and second, the inexperience or ignorance of previous books or 
scriptures However they gave priority to the first meaning. Besides 
the illiteracy of the Prophet #&% was taken as a sign of the genuine- 
ness of his prophethood. For example, according to ar-Razi, if the 
Prophet # had mastered writing and reading he would have been 
suspected of having studied the books of those who came before. 
It is by no means certain, given the many years he @& worked the 
caravan routes, that the Prophet #% was illiterate, but rather it makes 
more sense to say he was uneducated. It does, however, seem cer- 
tain that he 2 neither recited nor transcribed any book beforehand, 
thus providing substantial evidence that the Qur°an was revealed to 
him from by Allah 3% and Angel Jibril x and did not come from 
human means or intervention, though he may have heard in his trav- 
els portions of the Torah or *Injil commonly recited by Christian or 
Jewish folk tale tellers (kahinin/5« S), but given the clarity. precision 
and context of such material referring to earlier scriptures that ap- 
pears in the Qur°an it does not seem at all likely that what has come 
down to us is a rehash of such popular folk tales as he is likely to 
have heard at caravan rest stops and in the public markets of his 
time. Throughout the Qur°an, Jews and Christians collectively are 
called °Ahla-I-Kitab ( tS!| Jai) meaning “People of the Book”. 
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Even a brief study of the contrasts drawn in the Qur°an between this 
group and the ’ummiyyun, or the “unscriptured people’, shows that 
the ’ummi prophet means that the Prophet #% was to be the prophet 
of the people without a scripture, that is, one raised from among 
them to give them a book containing sound religious Ces: 


me SSptlnle HEN egy Seaisallse 
NG JR ecpesibast Atala ay 


fiwa alladhi ba‘atha fi-l-°ummiyyina rastilan mifihum 
yatli ‘alayhim °ayatihi wa yuzakkthim 
wa yu‘allimuhumu-|-kitaba wa-l-hikmata 
wa-°in kanu min qablu laf dalalin mubin 
It is He who raised up among the unlettered people 
a Messenger from among them to recite His Signs to them 
and purify them and teach them the Book and Wisdom, 
even though before that they were clearly misguided. 
(Stratu-l-Jumu‘ah 62:2) 

Thus we see that an unlettered or °ummi Messenger clearly means 
one drawn from a people, hitherto uneducated in divine revelation, 
to give them a scripture by which they might be purified of their ig- 
norant ways and be instructed in divine wisdom. Indeed the times 
before the coming of °*Islam among the Arabs are often referred to 
as Jahiliyyah (4als), that is times of ignorance not unlike Paul’s de- 
scription of pre-Gospel times among the Gentiles (Acts 17.30). 
Indeed Ja‘far-as-Sadiq x reckons it was a special favor of Allah 2 
that the Prophet g& was untaught by any man and unversed in any 
scripture, and says further that the Prophet #% was raised up among 
a people, who, although they had letters, had no divine books or a 
widely pperalive alphabet and were therefore called ’ummi. 
In short Allah #%, sent down the message to the °ummi Prophet 
through the angel Jibril x2 who taught him, as Allah & says: 


plo nkrals 


“allamahu shadidu-l-quwa 


Taught by one of mighty power. 
(Stratu-l-Najm 53:5) 
At first the Prophet #% used to repeat the everything Jibril x told 
him aloud with his tongue so as not to forget it 
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Libs Bd ici- Sistas wh z 30) J TALES 


wa 1a ta‘jal bi-l-qur°ani min qabli an yuqda °ilayka wahyuhu 
wa qul rabbi zidni “ilma 
“Do not rush ahead with the Qur’an 
before its revelation to you is complete, 
but say: “My Sustainer, increase me in knowledge.” 
(Sirah Ta Ha 20:114) 

So Allah & promised to preserve the Qur°an in the very heart of the 
Prophet #%, in such a manner that he could and would, not forget. 


LagnaetleS|- mueailubla ay sV 
14 tuharrik bihi lisanaka li-ta “jala bih 
*inna ‘alayna jam°ahu wa qur°’anah 
Do not move your tongue trying to hasten it 
it is for Us to gather it [in your heart,] 
and to cause it to be read [as it ought to be read]. 
(Stratu-l-Qiyamah 75:16-17) 
Meaning t that Allah #% will certainly preserve it in the heart of the 
Prophet #%, and he will read it to the people without forgetting any- 
thing in it or of it. Next Allah & Says: 


SSeS «SL Ses ULSISE 


fa-°idha gara°nahu fa-°ttabi® qur -anah 
thumma °*inna “alayna bayanah 
So when We recite it, follow its recitation [with all your mind] 
and then, behold, it will be for Us to make its meaning clear. 
(Siratu-l-Qiyamah 75:18-19) 
So Allah 2 promised to preserve the Qur° an in the heart of His 
Prophet #% and to clarify to him pe its meaning and further says, 


Coal eee 
Neos 
sanuqri°uka fala tansa 
We shall make you recite (read) so that you will not forget, 
(Stratu-l-°A‘la 87:6) 
And if you might ask how was he able to read what was revealed in 
the cave of Hira? the answer is, he was taught by Jibril x for an illit- 
erate person who cannot read from books or write, is taught orally 
and the words were inscribed in light on his heart. 
~43- 


Muhammad 2% Seal of the Prophets 2 


omo jose 
What then of the content of the Qur°an? 
Unlike the Torah, the Tanakh and the °Injil the Qur°4n is not, with a 
few exceptions, a narrative though in the stories of Maryam # or 
Yusuf x or to some degree Musa x there are bits and pieces and 
passages of narrative dimension but the exist more along the lines of 
being used to make illustrative points and to shine the light on cer- 
tain subjects by way of analogy, similitude and metaphor. 
Rather the Qur’an is more like a scintillating light box, and there are 
no doubt many reasons for this, but because of this scinitillating and 
constantly shifting character those who are critics of the Qur°an and 
the Prophet x often refer to it as a confused mish-mash and jumble 
of unconnected matters and material. 
This is of course their own failure not that of the Qur°an. 
In many ways the Qur°an is more “modern” than the most modern 
of experimental and experiential texts by avant garde writers. 
Part of the reason that it appears this way is that, in a sense, all the 
stories have been told already and, as such, they were the grist for 
the many story tellers or hdkawdtih (444) who held forth around 
the camp fires and chai khanas of the Semitic world. The radio and 
television soap operas of their time. 
Tales of the Prophets 2 were popular fare for both the kahinin 
(gals) and the hakawafih and it is for that reason I have said, that at 
least from my own understanding, the Prophet Muhammad 3¢2 who 
was, by the description of Allah 3%, ’ummi, whether you take that 
to mean illiterate or uneducated, was, or had to be be, nevertheless 
cognizant of many of the stories or narratives of the Torah, the 
Tanakh and the *Injil in whatever form they might have been. It was 
common fare and since Allah 3% was also totally aware of that there 
was no need for the long narratives of who begat who begat who as 
the Arabs were known for their love of genealogical lore. 


That of course is a reductive, worldly, and rather profane way of 
looking at it; not at all inspired or exalted, but possible at the lowest 
level. At a much more exalted level we can, perhaps, say that Allah 
3 sent all these scinitllating lights connecting this to that and that 
to this and beyond because there was no longer need for narrative 
but there was need for the people of the time, who had all that story- 
telling background, to connect the dots and understand why things 
were and are the way they are and how they got to be that way. 
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Now there are some Sirahs in the Qur°an whose names have no 
known meaning. No one knows what 74 Ha, Ya Sitin, Sawd, Qaf, or 
Nin mean. These are called muqatta ‘at (~+48.) and are unique let- 
ter combinations that appear in the beginning of 29 Surahs of the 
Qur'an. Mugqatta‘at literally means abbreviated or shortened. Their 
meanings remain unclear and are considered by most Muslims to be 
divine secrets. They are also known as fawdtih (<4!) or ‘openers’ as 
they also form the opening verse of their respective suras. 

On the other hand, the meanings of the names of the rest of the 
chapters are understood and familiar although there are very strange 
names linked to a mythical episode . It should be noted that some of 
the Qur°anic Suwar (pl. of surah) carry the names of insects or ani- 
mals such as the chapters of the Cow, Ants, Spider, Elephant, Bee 
and the Cattle. We also find in the Qur°an chapters entitled, “The 
Afternoon’, or “The Dawn’, or “The Night’, or ‘The Morning’. 

Each word in the Qur°an may have multi-level meaning with multi- 
dimensional significance and may have been chosen by Allah 2& 
for multiple purposes. These unique aspects of the Qur’an allow, for 
example, an ordinary Muslim to understand the meaning correctly 
of a word or verse, but only at one level of depth, while another 
Muslim may be able to capture a different meaning or significance 
at another level of depth or many levels of meaning. Both could be 
correct in their understanding. For this reason a Muslim sees or 
reads every word and verse in the Qur°an as a unique saying of Al- 
lah 3% so that each person who views it (or reads it) may come to a 
different conclusion regarding the exact message or meaning in- 
tended by Allah 3% through that word or verse (’dyat). For instance 
a Muslim astronomer, who is also expert in Arabic, may be able to 
infer information of significance to the field of astronomy when 
reading a verse that an ordinary Muslim doesn’t or can’t or a Doctor 
may see something in a verse that a lay person may not or or or. 
Beyond that there are so many stories involving prophets of all 
times and kings and pharaohs and generals and husbands and wives 
and just plain folk and there is a unique story hidden in all of them. 
At the same time there are all kinds of scientific dimensions since in 
the Qur°an we have a book which claims its Author was present at 
the beginning of the universe, at the beginning of life. So, we have a 
right to address that Author and say, “So tell me something that 
proves that You were there when the world began; when life began.” 
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ales BEBE aos near ‘pale 
SAPs Se AIS WG thes 


°awa lam yara-lladhina kafarii °anna-s-samawati wa-l-arda 
kanata ratqan fafataqanahuma 
wa ja‘alna mina-l-ma°*i kulla shay°in hayyin afala yu°mintin 
Do not those who disbelieve know that the heavens and the earth 
were of one piece [and] then We parted them, 
and we made every living thing of water? 
Will they not then believe? 
(Suratu-l-°Ambiyaa° 21:30) 
There are three key points here. First of all it is the disbelievers who 
are mentioned as being those who would see that the heavens and 
the earth were one piece and then parted and would see that all life 
came to be made from water. 
The currently universally accepted theory of the origin of the uni- 
verse is the Big Bang theory. It maintains that at one time all of the 
heavens and the earth were one piece, the ‘monoblock’ as it is 
called. At a particular point in time, this ‘monoblock’ split and it 
continues to expand yielding the universe we we now inhabit. This 
is a recent discovery, a recent confirmation. 
The Nobel Prize in Physics was awarded only a few years back to 
those who confirmed the Big Bang origin of the universe. It was 
only about two hundred years ago that Leeuwnhoek and others per- 
fected the microscope and discovered for the first time that living 
cells are composed of about eighty percent water. 
Those Nobel Prize winners and the Dutchman who invented the mi- 
croscope were not Muslims. And yet they confirmed the vital state- 
ment that at one time the universe was one piece and that all life is 
made from water, just as this verse says 


Pa AY 
sage 
afala yu°mintn 
Will they not then believe? 


Is this not an answer to the question we stated when we asked the 
Author: “Tell me something that shows me You were present when 
the universe began; when life began?” 
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5 go Mbpabiateshas 


wa-s-sama’a banaynaha bi- °aydin wa-°inna lamiusi‘tn 


and it is We who have built the universe with [Our creative] power; 
and, truly, it is We who are steadily expanding it 
(Siratu-dh-Dhariyat 51:47) 
The comments of Muslims over the centuries on this verse which 
speaks of the heavens doing exactly that are very interesting. The 
wisest among them had stated that the words are very clear, that the 
heavens are expanding, but they could not imagine how that could 
be so. But they were content to leave the words as they were, to say: 
“Allah knows best” which is to say — wa’llahu ‘alim 
For example, there is a word in Arabic — dhuhiir ( eye usually 
translated in contemporary Standard Arabic as ‘atom’. In classical 
Arabic it is the smallest item available at one time or that can be 
imagined such as an ant or a grain of dust or less. 
Those who would outsmart Allah 3% have insisted that, “well, the 
atom is not after all the smallest piece of matter because in this cen- 
tury it has been discovered that the atom is made of still smaller 
matter.” Is it then possible to outsmart Allah 3% who chose to use 
this word? Well, in Surah Yunus there is a verse which speaks of 
items nS SIZe_ of | dharratin, , OF, importantly, smaller. 


seman del Beas BE oS ph SLR Aas 
Sp Me aly 


wa ma ya°zubu ° an 1 tabbika mim-mithqali dharratin 
fi-l-°ardi wa 1a fi-s-sama-i wa 
14 °asghara min dhalika wa 14 °akbara °1114 ff kitabin mubin 
Not even the smallest speck eludes your Lord, 
either on earth or in heaven. 
Nor is there anything smaller than that, or larger, 
which is not in a Clear Book. 
(Strah Yunus 10:61) 
There is no possibility in this subject someone is going to say a new 
discovery has outdated the words of the Qur°an on the issue of the 
size of matter or the ultimate particles. There is yet another verse 
which speaks of “‘dhuhir’as human seed or the sperm cell. 
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mb Sebi ntp ama er gyoy- els 
BER BLU als A JSAM ESC 


wa- ae “akbatha rabbuka min bani °Adama 
min dhuhtrihim dburriyyatahum 
wa ashhadahum “ala anfusihim alastu bi-rabbikum 
qali bala shahidna 
an taqult yawma-l-qiyamati °inna kunna “an hadha ghafilin 
And (remember) when your Sustainer 
brought forth from the Children of Adam, 
from their backbones, their seed, 
and made them testify of themselves, (saying): 
“Am I not your Lord?” 
They said: “Yes, certainly. We witness it. 
(That was) so you wouldn’t say at the Day of Resurrection: 
“Truly we were unaware of this”. 
(Suratu-]-° Araf 7:122) 
Speaking of outsmarting the author of the Qur°an, the °Islamic point 
of view is that when a person embraces °Islam, their past is forgiven 
from the very beginning. This has been the invitation to °Islam: 
come to *Islam and all is forgiven from the past. 
But think about this. There is only one enemy of the Prophet 2% who 
is actually mentioned by name in the Qur°an: his uncle Abu Lahab, 
who Allah 3% condemns in a short Sirah in punishment for his sins. 
As it happens, the man himself was alive for many years after this 
revelation. At any time he only needed to go to the Muslims to an- 
nounce his acceptance of °*Islam and been forgiven. Yet the Surah 
remains and he remains condemned for ever. 
By accepting °Islam he could have confused people simply by 
pointing out to them that if Allah 3% has promised forgiveness of 
everything save polytheism (shirk/d,———~), how could it be that the 
Qur°an pronounced that he was not forgiven? 
In any case Abu Lahab died without accepting °Islam. 
Additionally Allah 3% in the Qur°an confidently predicted a number 
of things only a few years before they came to pass. The fall of the 
Persian Empire, for example, was predicted in spite of the fact that 
it had just enjoyed a major military victory. 


eS 
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The evidence was all to the contrary. But in the chapter entitled 
Rome (Strah ar-Rtim), the fall of the Persian Empire, who were re- 
cently victors over the Romans, was predicted. 

When all the Muslims in the world could meet in one room because 
they were so few in number, the revelations were already discussing 
their future successes. In confidence, they were planning for the day 
when they would be in charge of the city (Makkah) where they were 
forced at that time to hide for their very lives. 

Some people would like to find any number of amazing things in 
the Qur°an. But an honest method in examining this book, looking 
for evidence of the Divine origin, is to take things at their value, to 
look for things that are clear and to look in those places where we 
are invited to look. 

The invitation is to examine the evidence in these places. We are 
doing the sensible thing if we examine the words used to look for 
the doubted meaning and to find evidence of the Divine origin. 


As someone wrote, “Each one of us is an expert on something. One 
does not have to have a degree in a particular subject to decide that 
now, ‘I can take my expertise to the Qur°an and see what I can 
find.’ We all know something from our own experience and life.” 

I heard a story, several years ago in Toronto, of a man who was giv- 
en the Qur°an to read. The man was a sailor who spent his life at 
sea. When he read a verse in the Qur°an describing the wave on the 
ocean, ‘waves within waves and the darkness between,’ he was sur- 
prised because the description was just what he knew the situation 
to be. When he returned the Qur°an to the man who gave it to him 
to read, he asked him (because he was completely ignorant of the 
origins of °Islam): “This Muhammad, was he a sailor?” He was 
quite surprised to find out that the man spent his life in the desert. 
So he had to ask himself: “From where did he get this knowledge of 
what it looks like to be out on a stormy sea?” 

Beyond all of the many strange things that conect with one another 
over centuries or are totally out of context but confirm truths that 
nobody could have known or would have known at the time of the 
revelation of the Qur°’an there are stories from and of the lives of the 
Prophets ¢% that nobody except the proverbial fly on the wall could 
or would have ever known. For instance Maryam +#@ shaking the 
date palm tree or Sulayman x holding up his army for the ants to 
pass or Yaqub x crying at smelling the shirt of Yusuf 2. 
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Truly to read the Qur°an is to be constantly amazed. Verses one 
read ten years ago suddenly take on such a meaning as to absolutely 
change one’s life. Marvels and miracles. Truly an ever-changing 
scintillating kaleidoscopic box of lights. 

And beyond all of that there is the absolutely clear exposition of the 
rules of life which work for all those who accept them, be they 
black or white, brown or yellow or red, from north or south, east or 
west or speak this language or that. Universal truth laid out in ab- 
solute clarity without prevarication of any sort or type. 

Cleaniness, Prayer, Fasting, Charity, Pilgrimage, Peace or War, Life 
and Death, Forgiveness and Revenge, the End of Time and the Last 
Day, the Garden and the Fire. Every level of life and beyond. 

All covered and clearly laid out. How to be and how not to be. 
English speaking people marvel at Shakespeare or Chaucer or Mil- 
ton or Blake as the Romans marvelled at Dante and Cicero or the 
Chinese at Lao Tzu or the Hindus at the Vedas but truly when one 
deeply confronts the Qur’an there is no doubt of its profundity. 

It is an extra-terrestrial artifact and nothing less. The only thing on 
earth from beyond the earth and outside the known universe. 

And the fact that an odd Anglo-saxon European American “gets it” 
ought to be proof that you don’t even have to be an Arab (who by 
the way are only about 12% of the world’s Muslims) to “get it”! 
Allah 3% in the Qur°’an clearly promises to protect it from corrup- 
tion. Indeed, Allah 3% has protected the Qur°’an and indeed the 
Qur’an has remained the same. Every verse that was revealed to the 
Prophet #% by Jibril 3 is in the Qur*an that is available today. 

Allah 3% states in the Qur°an, in and by itself, is the most important 
miracle that the Prophet # has brought to humanity. Since the 
Prophet s& was intended to be the last prophet and the Qur°an was 
the final message, Allah 3% s decided to give people a unique mira- 
cle that can be examined and experienced by not only people who 
lived at the time of the Prophet #%, but for as much time as there 
will be and come to be. 

That is why the Qur°an in its original unchanged Arabic is a unique 
miracle. The only book in the world authored by Allah 3% word by 
word, that is still available today in its original form is the miracle. 
People throughout time have wondered whether they can see Allah 
3 or something that can be attributed directly to Allah 3%. 


~50- 


Muhammad 2% Seal of the Prophets 2 


The Qur’an is the answer. It is available today for all humans to ex- 
perience how Allah 3& is expressed in words. The Qur°an is a book 
of knowledge in which every verse is a sign from Allah 3%. Each 
word used in the Arabic Qur°an was uniquely chosen by Allah 2% 
for a purpose. You can not add or subtract a word to or from the 
Qur°an, without the corruption becoming noticeable. Scholars have 
discovered hidden logic structures and mathematical codes directly 
implanted in the Qur°an that give further signs of proof to its au- 
thenticity and help in protecting its integrity from corruption. 

While all the prophets have their signs: Nuh 3% sailed through the 
flood, *Ibrahim 3% survived the fire, Misa 3% overcame the magi- 
cians and the Pharaoh and opened the Red Sea and lead hnis people, 
the Muslims of their time, to freedom in the wilderness, “Isa 3% 
healed the sick and raised the dead but one decisive sign and a sin- 
gular miracle was given to the last of the Prophets, Muhammad ibn 
“Abdullah, and this is the Qur°an. This one Sign is still with us ex- 
actly as it was revealed without being changed in one detail, “‘nei- 
ther jot not tittle” as the Bible says. Any Muslim who takes his reli- 
gion seriously suffers no disadvantage to another Muslim who lived 
fourteen centuries ago or one who lives in lands far away. 

Those people who kept company with the Prophet, the ’ashab &, 
had access to no more of the necessary information than we have to- 
day. They had the Qur°an. That was the sign for them. It is still a 


sign to us today, the same miracle. 
+= RKC 


The garden shall be brought near, for the People of Taqwah (G-d- 
consciousness), not far. This is what you are promised, for everyone 
who returns, who perseveres, who is in awe of the Compassionate in 
the Unseen and comes with a heart constantly seeking. 
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yaa °ayuha-n-nafsu-l-mutama’inah « 
*irji il °ila rabbika radiyatan mardiyyah 
fada khuli fi ‘ibadi * wa-°adakhuli jannati « 
Oh you whose self is at peace. 

Return to your Lord pleased and well pleasing. 
Enter with My worshippers — enter My Garden. 
(Sirah al-Fajr 89: 28-30) 
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Enter it in peace. This is the Day of Timeless Eternity.” 
(Stirah Qaf 50:34) 
“Tn it is what they will and We have more. How many a generation 


before them who were mightier than they have We caused to per- 
ish? sos then eae: the land, is there any refuge?” 
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— fi dhalika ladbikra liman kana lahu qalbun 
°ow alqa-s-sam‘a wa huwa shahida 
This is a reminder for anyone who has a heart, 
or one who listens while witnessing. 
(Sirah Qaf 50:37) 
ome eas 

The Qur°an as the final revelation also includes many prescriptions 
for the spiritual life or what some refer to as *Islamic Spirituality. 
This is an aspect of *Islamic thought and sensibility which has been 
attacked by the various salafi takfiri groups, both the Arab and South- 
east Asian varieties, as well as the more outwardly moderate groups 
with alphabet soup acronyms that are mainly politically motivated. 

I have left my words of this subject to the end of this bayan because 
without this °Islamic Spirituality or tasawwuf (45-5) to give its cor- 
rect name, the rest of what I have said, whilst valid, is incomplete. 

It is true that the Qur°an and the Sunnah are sufficient for any 
Muslim. However, at the same time it is also true that a teacher is 
required to master any subject. If the Qur°an was sufficient, then 
Allah 3% could have easily sent the book without a messenger. 
However, he sent the Prophet g& as a model of the Qur°an so that 
people could directly learn from his example. This then became the 
method of learning for each of the °Islamic sciences. For example, 
each hadith that °Imam Bukhari compiled in his collection of hadith 
is directly linked to the Prophet #% through a continuous chain of 
narrators. Thus, each person in the chain must have learned from 
someone and must be able to state who that person was. Similar 
requirements are present in other branches of °Islamic science as 
well. The science of tasawwuf is no exception to this. 
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Further the Prophet #% also made clear to us through numerous 
hadith that he left behind him a warith (©5!s) or inheritor capable of 
continuing the transmission of the message of the Quran, though of 
course not continuing the Revelation (wahiy/,—=+s) which has been 

“sealed” by the Prophet #& but rather explaining and developing it 
and, very importantly, passing the knowledge of this on to suc- 
ceeding generations right up to the present and into the possible and 
conceivable future. 
For most people involved in this subject of °Islamic Spiriutality, the 
original inheritor is of course the cousin of the Prophet #%, °Imam 
‘Ali x in accord with two sayings of the Prophet #% the first of 
which is “Whose master (mawla/.—s—~) I am ‘Ali is his master.” and 
“T am the city of knowledge and “Ali is the gate to that city.”. 
As to the first: 
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“Shu‘bah relates it from Salmah bin Kuhayl: I heard it from Abi 
Tufayl that Abt Sarihah & — or Zayd bin Arqam & relates that the 
Prophet % said: “One who has me as his master (mawla) has ‘All as 
his master.” 
“Shu‘bah & has related the tradition from Maymiim Abi ‘Abdullah 
&, who related it on the authority of Zayd bin Arqam & and he has 
related it from the Prophet #. 
“Asqalani says in Fathu-l-bari (7:74): Tirmidhi and Nasa°*i narrated 
the tradition and it is supported by numerous chains of transmission. 
Albani says in Silsilat-ul-ahadith that it is sahihah (4:331 #1750) 
and its chain of authorities is sahih (sound) according to the 
conditions of Bukhari and Muslim. Additionally both of these 
sayings are widely recognised by both Sunni and Shi‘a scholars. 
And as to the second: 
“T am the city of knowledge and ‘Ali is its gate.” It was related by 
al-Hakim, at-Tabarani and others. It was also related by at-Tirmidhi 
with the wording, “I am the House of Wisdom, and ‘Ali is its Door.” 
Moreover “Ali x did not fail the Prophet &% in this position of gate 
or bab as evidenced by the vibrant spiritual traditions descending 
from him in the spirituality of both his Sunni and Shi‘ah students. 
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The Prophet #% insured that his legacy would be continued by the 
formal institution of “Ali x at Ghadir al-Khumm (@4!! 52s¢) and also 
in many hadith. He said to ‘Ali *, “You are from me, and I am 
from you (anta minni wa ana minka).’ And other sayings such 
as: “Ali *@ ‘is as my own soul (ka-nafsi)’ and ‘Ali x is with the 
Qur’an and the Qur’an is with °Ali * . They will not separate from 
each other until they return to me at the [paradisal] pool (al-hawad).’ 

It is important to realise that during the 26 years of the first three 
Righteous Khulafah, Abii Bakr, ‘Umar and ‘Uthhman &, ‘Ali x, 
in addition to aiding the Khulafah &, with his sought for advice on 
the many complex legal and political issues they had to face, was 
busy teaching Muslims from all across the growing Muslim world 
and initiated the very first operative school of °*Islamic Spirituality 
(taswawwuf) which has given rise to what is popularly called 
Sufism that was transmitted through Sayidina ‘Ali x to his sons, 
al-Hasan and al-Husayn x@ and Sayyidina Hasan al-Basri ¢ (who 
‘Ali x said was from his own blessed family as the Prophet @& 
said of both Bilal and Salman al-Farsi 2). From these three have 
come all the designated teachers 3 (shuyukh) of the Sufi Orders 
save the Naqshbandi who trace back to Abu Bakr “ and the 
Uwaysi who trace back to Sayyidna al-°Uways gy. 

This line of transmission continues into the living present by the 
process of “ijazat (license) and idhin (permission) by which one 
shaykh who has received the permission confirms a successor or an 
inheritor who continues the teaching of the school of °AIi >< just as 
he himself received license and permission from the Prophet #&. 

In turn a shaykh of tasawwuf spends years in training in this school 
in order to develop his (and, in certain circumstances, her) 
character, mannerisms, daily schedule, outer being, acts of worship, 
and knowledge under the guidance of his or her shaykh. They learn 
the essence of worship and practical implications of abandonment 
of attachment to the life of this world from those who are models of 
taqwah or G-d-consciousness. 

Moreover many of the shuyukh, in addtion to their more purely 
spiritual studies, often spend years mastering the traditional °Islamic 
legal sciences of Qur°an, tafsir, hadith fiqh, etc. Each aspect of their 
training further connects them through chains of scholars to the 
Prophet #%, who was sent to connect people to their Sustainer. 
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When you enter the company of such shuyukh, their knowledge and 
extensive experience allows them to assess your spiritual state, and 
hence advise you on the best ‘medicine’ to cure the diseases of your 
heart. Just as a doctor is trained to cure physical ailments, so the 
scholars of tasawwuf treat the maladies of the diseased heart. 
Regrettably, as I mentioned earlier, in our times such has developed 
a certain Deformist (though they of course refer to them-selves as 
reformers) mindset now becoming widespread, mis-leadingly 
labeled “‘Salafist’’, ““Deobandi’”’, ““Wahhabi’” or ‘““Takfrt. 


This mentality strongly condemns the intellectual diversity of the 
rational and spiritual legacies of °Islam expressed in the legal 
theories of the schools of fiqh, in theology, in philosophy, in Sufi 
transformative practice and metaphysics (tasawwuf), in favor of a 
coerced doctrinal uniformity characterized by an anti-rationalist 
intellectual minimalism. This current Deformist trend seeks to 
impose a shallow conformity rather than depth and diversity in 
religious knowledge, to coerce others to think and talk as they 
themselves do, and views everything in black-and-white rather than 
in full color. The intent of Deformists is to monopolize and control 
the thinking of Muslims by means of a tyranny over thought and 
speech that is in reality a serious abuse of authority. 

The cruel ugly face of intolerance and ignorance is evident in many 
parts of the Muslim world including the killing of innocents in 
‘sectarian’ violence in Pakistan, Syria, Afghanistan, Iraq, Somalia, 
Mali, Nigeria etc where grenades are tossed into masajid during 
communal prayers, bombs detonated during religious gatherings. 
Persecution and the denial of rights enforced against minority 
groups adhering to a particular doctrinal expresion of °Islam 
condemned as heretical. Psycho-physical coercion of doctrinal 
“deviants” identified as security threats and often imprisoned by the 
“State”. Intimidation or purging of individuals from state, public 
and civic organs by overzealous guaradians of “official” °Islamic 
organizations that police thought and speech conformity in the name 
of religious ‘authority’ characteristic of the Deformist mentality. An 
uncompromising “my way or the higway” mentality condemenation 
of diversity, critical thinking and spiritual experience represented by 
other streams of °Islamic thought and practice which has produced a 
severe negative effect that is spreading across the Muslim world 
very much like a computer virus." 


4. I wish to acknowledge here the thoughts of Dr. Karim Crow on this subject. 
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Hence the importance of this Spiritual Transmission and the 
Spiritual Science derived from the Qur°an and the teachings of the 
Prophet #% which bring about the ail of the heart, for surely 
there is a time ae ones is — 


” saga ar saat u mala wala bantin 
*illa man ata-llaha bi-galbin salim 
the Day when neither wealth nor sons will be of any use 
except for the one who comes to Allah with a sound heart. 
(Sirah ash-Shu‘arraa° 26:88-89) 

Although the development of Tasawwuf can be historically com- 
pared with that of the other sciences, there is an intrinsic superiority 
in Tasawwuf which should be well remembered. This superiority 
lies in that the expansion of the science of spiritual development is 
based on experience and direct observation confirmed in its broad 
pattern by thousands of travellers on the upward path of the soul, 
whereas the other sciences mainly owe their formulation to reason 
and conjecture. All, of course, are founded on tradition, that is, the 
Qur*an and its living commentary by the Prophet #% and his follow- 
ers &, but the process of later elaboration has this fundamental dif- 
ference. It cannot be contested that direct experience, especially 
when it is common to large numbers of people, is a vastly more au- 
thoritative source of knowledge than rational speculation. For in- 
stance, after the data provided by revelation and tradition the chief 
instrument in the development of Figh is Qiyas (analogy) or Ra’y 
(opinion). The main pillar of the science of Hadith is Jarh and 
Ta‘dil, which means the critical examination of the reliability of the 
reporters of a certain hadith in addition to its subject matter. Obvi- 
ously these processes are rational and speculative. 
The development of Tasawwuf, however, has consisted in the pro- 
gressively detailed expounding of the spiritual experience constitut- 
ing the inner heritage of the Prophet #% which is love (habb) and 
mercy (rahmah) which has no content of conjecture or opinion. 
This vital element has resulted in a remarkable unanimity among 
the proponents of this science throughout the ages, and whatever 
differences that exist are those of emphasis or mode of expression 
and do not show any real cleavage in the essential unity. 
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ma kana muhammadun abaa °ahadin mir-rijalikum 
wa 1akin rastila-llahi wa khatama-n-nabiyyina 
wa kana- |lahu bi-kulli shay°in ‘alima 
Muhammad is not the father of any of your men, 
but the Messenger of Allah and the Final Seal of the Prophets. 
Allah has knowledge of all things. 
(Stratu-l-°Ahzab 33:40) 
In the end is our beginning. 
The term Khatam an-nabuwwah is derived from the Qur°anic 
phrase Khatamu-n-Nabiyyin “seal of the prophets”. [al-Ahzab 33:40] 
Khatama al-’Amala is equivalent to ‘Faragha min al-’Almali° 
which means ‘to finish the task.’ 
Khatama al-Ina’ means “The vessel has been closed and sealed so 
that nothing can go into it, nor can its contents spill out.” 
Khatam-al-kitab conveys the meaning 'The letter has been enclosed 
and sealed so that it is finally secured.' 
Khatama-‘Ala-al-Qalb means “The heart has been sealed so that it 
cannot perceive anything new nor can it forswear what it has al- 
ready imbibed.” 
Khatamul ’Awliya’ means ‘Seal of the Friends of Allah 3%’ — a title 
bestowed upon “Ali @& by the Prophet #. 
Khitamu-Kulli-Mashrubin implies ‘the final taste that is left in the 
mouth after one had tasted something.’ 
Khatimatu Kulli Shay’inn ‘Agibatuhu wa °Akhiratuhu means “The 
end in the case of everything denotes its doom and ultimate finish.” 
Khatim-ul-Qawm °Akhirhuum means “The last man in the tribe.” 
Khatmul--Shay’a Balagha °Akhirahu conveys the sense, “To end a 
thing means to carry it to its ultimate limit.” 
The term Khatam-i-Qur’dn is used in the similar sense and the clos- 
ing verses of Qur°anic Surahs are referred to as Khaw@tim. 
For this reason all linguists and commentators agree that Khatamu- 
l-Nabiyyin means “The Last in the line of Prophets.” 
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However, it has been argued by various popular scholars of °Islam 
that the real meaning of Klatam (a—i—4) is a seal (see Taju-l-Aris, 
Lisanu-l-‘Arab, and Qamis), and the phrase should be interpreted in 
the light of this meaning. Ibn Khaldun says it is wrong to interpret 
the word Khatam in this verse to mean the last or the end (see 
Mugqaddama Vol. Il, p. 54, Paris). He holds that rather that the word 
Khatam denotes the consummation and completion of a thing, 
which he further explains by the words, authenticity, perfection and 
validity. When a seal is put to a letter it becomes authentic and com- 
plete. The seal may be put in the end or in the beginning. According 
to him, therefore, Khdtama-n-Nabiyyin (5++4!| 54) would mean the 
truest and the most perfect of prophets and not the last in point of 
time. It refers to his status and place among the prophets and not to 
the time of his advent. 
The most commonly held view about the phrase “Seal of the 
Prophets” is that “seal” means finality and end. 
Some scholars have translated and interpreted the word “seal” in 
terms of honor and superiority, instead of the finality of the prophet- 
hood. But the consensus of the Muslim community regards the de- 
nial or doubt on finality of prophethood as apostasy, since Prophet 
Muhammad #% is regarded as the last prophet in accord with the 
Word of Allah 3% in the Qur°an. (see 33:40 above) 
And this is according to many hadith accepted as sound (sahih) by 
both Sunnis and Shi‘ah, 
“The tribe of Israel was guided by prophets. When a prophet passed 
away, another prophet succeeded him. no prophet will come after 
me; only my successors (or inheritors) will succeed me.” al-Bukhari. 
The Prophet #% affirmed: “My position in relation to the prophets 
who came before me can be explained by the following example: A 
man erected a building and adorned this edifice with great beauty, 
but he left an empty niche, in the corner where just one brick was 
missing. People looked around the building and marvelled at its 
beauty, but wondered why a brick was missing from that niche? I 
am like that one missing brick and I am the last in the line of the 
Prophets.” al-Bukhari, Kitabu-l-Mandgqib (as also above)] 
“So I came, and in me the line of Prophets has ended.” Muslim, 
Kitabu-l-Fada’il, Babu-l-Khatimin-Nabiyyin also in at-Tirmidhi. 
Also in a hadith on Jabir ibn Abd-Allah g where the last sentence 
reads, “It is in me that the line of Prophets came to its final end.” 
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The Prophet #% told ‘Ali x, “You are related to me as Hariin was 
related to Misa. But no Apostle will come after me.” Bukhari and 
Muslim. This tradition is also recorded in al-Bukhari and Muslim in 
the account concerning the battle of Tabik also. The Musnad 
records two traditions narrated by Sa‘d ibn Abi Waqqas on this sub- 
ject. The last sentence in one of these traditions runs as follows: 
“Behold there is no prophethood after me.” 

Detailed accounts of the traditions report that on the eve of his de- 
parture for the battle of Tabik, the Prophet #% had resolved to leave 
“Ali x behind him in order to look after the defense and supervise 
the affairs of Madinah. The hypocrites thereupon began to spread 
insinuations and rumors about ‘Ali x2 who went to the Prophet & 
and said: “Oh Prophet of Allah, are you leaving me behind among 
women and children?” On this occasion in order to set his mind at 
peace the Prophet #% said: “You are related to me as was Harin to 
Misa.” In other words as Misa x on the Mount at-Tur, had left 
Hartin x8 behind to look after the tribe of Israel, so I [Muhammad] 
leave you behind to look after the defense of Madinah.” At the same 
time apprehending that this comparative allusion to Hartin «8 might 
later on give rise to heresies, the Prophet @& immediately made it 
clear that "There will be no Prophet after me.” Abu Dawud Tayalisi, 
and °Imam Ahmad. 

So, one may ask, what is left? How do we go forward? In one word: 
Walayah (45). And what is walayah? 

Walayah, is that which empowers, gives authority/guardianship to a 
person, community, or a country that is under the direction and rule 
in behalf of another. A ‘Wali’ (,—s) is someone who has “Walayah’ 
(authority or guardianship) over somebody else. For example, in 
fiqh, a father is the wali of his children. The word Wai holds a spe- 
cial importance in °Islamic spiritual life and it is used with various 
meanings, which relate to its different functions, which include: 
“next of kin, ally, friend, helper, guardian, patron, and saint or 
friend of Allah”. In Islam, the phrase waltyu I-lah (U1! 1s) can also 
be used to denote one vested with the ‘friendship of Allah 3%”: it is 
an Arabic word derived from the root w / y (1s) , which carries the 
meanings of “friendship, assistance”, and “authority and also pow- 
er’. The word holds a special importance in °Islamic spiritual life 
relating to its different functions, which include: “next of kin, ally, 
friend, helper, guardian, patron, and saint or friend of Allah”. 
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In its connotation of sainthood, the word describes an innate sense 
of selflessness and separation from one’s own wants in favor of 
awareness of being “under the dominion of the all-living, self-sub- 
sistent One and of the need to acquire nearness to the necessarily 
existent being — who is Allah 3%.” 

Individuals that have attained this level are believed to be favored 
and live in a state of nearness with, or closeness to, ae ae. 
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allahu waliyyu-l- ladhina ° amanu 
yukbrijuhum mina-dh-dhulumati °ila-n-ntr 
Allah is the Protecting Friend of those who have faith (°iman). 
He brings them out of the darkness into the light. 
(Stratu-I- paggan 2: 257) Bes i 
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°alaa °inna °awliya°allahi 1a khawfun ‘alayhim wa la hum yabzanin 
Surely the friends of Allah have no fear and they shall not greive. 
(Surah Yunis 10:62) 
One who has been favored with this type of friendship is called a 
walt or waliullah which can be translated into English as a “saint” 
though that is not exactly its meaning in Arabic. °Awliya’-ullah may 
also be translated as a word used to describe a certain group of peo- 
ple selected by Allah 3% from among millions of others to be “His 
chosen friends” because of their closeness and intimacy. For this 
reason a wali is thought to have favor in the “eyes” of Allah 3& 
In the Qur°an, walayah is expressed in the fable of the rich but im- 
moral owner of two gardens and his poor but pious companion. The 
rich man ends up a loser despite his prosperity and power, for ulti- 
mately, the walayah sete to Allah ae, me Truth (al-haqq/3~') 
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hunalika-|- ea li-l- lahi- l-haqqi 
huwa khayrun thawaban wa khayrun ‘uqaba 


wilayat (only) comes from Allah, the Absolute Truth. 
He is the Best to reward, and the Best to grant success. 
(Stratu-l-Kahf 18:44) 
But no matter how deep the meaning of this, there is a still deeper 
meaning to the walayah, which is in the exegesis of Qur°an and that 
which is sealed within it. Here we reach the meaning of meaning. 
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wa ma ya‘lamu ta °wilahu illa-Hahu wa-r- -rasikhitna fi- 1°ilmi 
yaqultina °amanna bi-hi kullun mifi ‘indi rabbina 
wa ma yadhdhakkaru °*illa °tlu-l-albaba 
But none know its meaning except Allah 
and those who are firmly grounded in knowledge, 
they say: “We believe in it, all is from our Sustainer.” 
And none will remember except the people of understanding. 
(Sirah °Al °Imran 3:7) 
The crucial deep part of the °ayat is; “none know its meaning except 
Allah and those who are firmly grounded in knowledge”. 
There are two alternate readings of this line. One reads, 
“none know its meaning except Allah. And those who are firmly 
grounded in knowledge say: “We believe in it, all is from our Sus- 
tainer (or Lord/rabbi).” 
the other reading is as we have it above: 
“none know its meaning except Allah and those who are firmly 
grounded in knowledge” 
The key is whether you read it as “and” or you come to a full stop — 
which is to say a period, and begin a new sentence beginning, “And 
those who are firmly grounded in knowledge say...” 
This, at first glance, may appear to be a trivial thing but the con- 
junction, which is the little word “and”, represents a major divide in 
thinking between those who hold that only Allah 3% can know the 
meaning of ta’wil (44515) which, according to a fairly neutral source 
means “the esoteric interpretation of the Qur°an...or the quest for 
its hidden, inner meanings.” It was a synonym of conventional in- 
terpretation in its earliest use, but came to mean a process of diving 
deep and getting to the most fundamental understandings of the 
Qur°an. Thus, 7a@°wil is an interpretation of the Qur’an which in- 
cludes attribution of esoteric or mystic meanings to the text by the 
interpreter. In this respect, its method is different from the conven- 
tional exegesis of the Qur°an, called tafsir (,++.4). Esoteric (bdatini/ 
4-4L) interpretations do not usually contradict the conventional (in 
this context called exoteric or dhahiri /.ss8) interpretations; instead, 
they discuss the deeper inner levels of meaning. 
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An hadith which states that the Qur°an has an inner meaning, and 
that this inner meaning conceals a yet deeper inner meaning, and so 
on down to seven levels of meaning, has sometimes been used in 
support of this view. Also the Prophet #% said, “surely the Qur°an 
has an outward aspect (dhahir), an inward aspect (bdtin) an ending 
and a beginning.” This tradition is related by Ibn Mas‘tid ¢% who is 
one of the scholars of exegesis on his own authority. 

In the verse quoted above as we noted, there is a full stop between 
“..except Allah” and “And those who...” and reading this way the 
verse attributes the knowledge of the hidden meanings only to 
Qur°’an. By removing the “and” it becomes: “...no one knows its 
hidden meaning except Allah 3% and those firmly grounded in know- 
ledge” (iilu-l-albab/.+_¥!| s 15) which suggests that those firmly 
grounded in knowledge can extract these hidden meanings (ta’wil). 
Both forms are valid in the Arabic language; Sunni Muslims usually 
read the verse with the stop, while Shi‘ah Muslims usually read it 
without the stop, and consider their °Imams, who, according to their 
understanding, are the heirs to the knowledge of the Prophet #%, to 
be authorized to explain these hidden meanings. In Sufi tradition, it 
is believed these esoteric meanings of the Qur°an can be extracted 
through mystic experiences, and, as such, esoteric interpretations 
presented by their teachers (shuyikh) are considered authentic. 
Today, the majority of Muslims (except Salafis) respect Sufic inter- 
pretations at least as an alternative or other view within °Islam. " 
Some examples include: 

1. Interpreting religious terms as describing inner qualities: 

These interpretations are sometimes mystic comments on religious 
concepts. For example in “Say: Oh unbelievers! I do not worship 
what you worship” (109:1-2), the term ‘unbelievers’ is taken to 
refer to one’s individual self or nafs. 

2. Interpreting Qur°anic stories from a mystic perspective: 

These interpretations are aimed at explanation of the mystic 
meaning of the stories and are found frequently in Sufi poems and 
prose. For example, in The Conference of the Birds, Attar, in 
reference to the Qur°anic story of descent of °Adam and Hawa? 8 
to Earth, writes that ““Adam x8 was too lofty to be satisfied with 
paradise and an unseen messenger cried to him to leave his attach- 
ments to everything that hampers his journey towards Allah 3%.” 
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3. Poetic interpretations: 


These interpretations view Qur°’an from a poetic perspective and 
seek to find subtle meanings related to divine love in the verses, an 
example found frequently in Sufi writings being the interpretation 
of “By the glorious morning light, And by the night when it is still.” 
(93:1-2) as reference by Allah 3 to the face of the Prophet 2. 


4, Interpreting a verse differently from the conventional meaning: 


For example in his book Tamhidat, Hamadani interprets “The fire of 
Allah kindles a blaze, which mounts to the hearts” (104: 6-7) which 
conventionally refers to the punishment in hell, as passion of divine 
love and interprets “the day Earth becomes that which is not Earth” 
which conventionally describes the day of judgment actually is a 
description of the moment of spiritual awakening or enlightenment. 
=o Ke 
But in truth, no matter how exalted or sublime these various inter- 
pretations may be they, in the end, are not exactly what we are 
talking about, or rather, they are ancillary but not crucial to the 
sense of meaning which we are trying to explicate. 
Somewhere during the past five years a major Islamic organisation 
in North Anerica released an alarming set of figures which revealed 
that six out of ten young Muslims in the West are leaving °Islam — 
leaving not because they are opposed to °Islam or don’t even neces- 
sarily dislike it but rather °Islam has become irrelevant to their lives 
in the West where, on the surface at least, they have every immagin- 
able freedom. Furthermore one cane easily imagine that if their 
brothers and sisters in nominally Muslim countries or civilisations 
had the same degree of freedom without license, that they would 
have very much the same reaction or do the same things. 
Functionally this means that at first they begin skipping jouSmah 
prayers, then tarawih prayers, then they may wind up dating or mar- 
rinying a non-Mulsim, male or female, then they stop showing up 
even for ‘Eid prayers or other community gatherings and within 
time they are just somebody whose name happens to be Fatimah or 
Ayesha or Khadijah or Muhammad or Ali or Abdullah, all of whom 
have some fond but distant memories of their youth and a smatter- 
ing of their parents language if their parents were immigrants. 
But so far as *Islam goes, even its most exoteric form it doesn’t 
mean much except maybe sometimes politically in the sense they 
will take part in rallies for Palestine or Syria or Kashmir etc. 
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Much is made of the many non-Muslims who now revert to °Islam 
but it is not certain that even those numbers match the outflow, and 
even still one must consider the effect this will have on the future. 
Often the irrelevancy comes from the insipid boring droning incon- 
sequential khutbahs they hear on Jou‘mah. Recently I met a young 
Muslim who told me I was the first “beard” he had ever really talk- 
ed to — rather like the relationship between anarchists and “‘suits”’. 
The Qur?’an, though it is the seal of Prophecy (nubuwwa), remains 
for most of these young people, and indeed their working parents, a 
closed book gathering dust on the shelf, opened only when someone 
dies so that they can read, often haltingly, Sirah Ya Siiin. 

So when I talk and write about “meaning” it is not only from a 
scholarly point of view but, more crucially, from the point of view 
that we need to find a way to make “Islam, the Prophet #% and the 
Qur°’an more truly relevant in this time and to do this we must find 
those among us who are capable of discerning the deep meanings 
(ta’wil) of the Qur’an and not leave it as a past “closed” revelation. 
In some of my talks I have mentioned how in by-gone days people 
would often travel a thousand miles to collect or hear one hadith. 

In our time we need to inspire, especially the youth, to travel as far 
as they must to meet one of the °a#u-/-albab or people of deep under- 
standing who can both open up the Last Revelation to them and 
open the souls of these young people and the best of their elders. 
Alhamdulillah that there remain on this earth such people — usually 
the students of that Gate of Knowledge, Sayyidina ‘Ali x — who 
for some thirty and more generations have remained faithful to his 
blessed teaching and have been granted °izajat and idhin to continue 
to pass on those teaching. But knowing this you should also know it 
is almost impossible to find these teachings anymore among either 
the Sunnis or the Shi‘ah who have become lost in the past. trapped 
by time, mired in politics and war, unaware that politics are filth 
(eal! sual). Yes! You may find piety and goodness, alhamdulil- 
lah, but you will not easily find the answer to life’s pressing prob- 
lems. Again I plead with the youth and their elders, renounce self 
seeking, remember Allah 3% and, seek his friends and become — 


man °ata-llaha bi gqalbin salim 
(one) who brings to Allah a whole heart 
(Stirah ash-Shu‘arraa° 26:89) 
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